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1.   Preface  
 

Where is the religious left? 

 

We don’t  hear your voice! 
 

Many countries are currently suffering from aggressive religious right-wing 

movements. In several countries religious conservatism is growing and becoming louder 

(e.g. USA, Norway). They use biblical rhetoric. Their try to legitimize a free market and 

nationalistic ideology straightforward with a call on God. Too many people now 

connect „religious‟ in their mind with political right, fundamentalism or even violence. 

 

We should not let happen this! Religious people who do not adhere these right wing and 

nationalistic ideology, should urgently raise their voices! 

 It is crucial to mobilise now a united religious left. Christian socialists should 

make clear that the Christian right call their ideology unjustly „Christian‟. Here is an 

important role to play for the International League of Religious Socialists (ILRS) and its 

member organisations.  

 

Religion is not a progressive force in itself. But all big world religions are bearers 

of important values of humanity, justice and responsibility. We feel challenged to 

activate those values and to show that religion is too valuable to be put aside as a 

backward or conservative force in our modern societies. 

 

The ILRS originates from a movement of left wing Christians, mainly protestants, in 

Europe in the first half of the last century. Today the ILRS has some 14 active national 

organisations spread over the world. Most of these organisations have members of 

different religious denominations, not only (protestant) Christians anymore.  

 The ILRS is a unique structure. Members produce common justice oriented 

ideology and politics based on the religious experience of people from different faiths. 

The idea of social justice unites us, and by sharing experiences we become more 

relevant and more efficient.  

 The majority of our member organisations are linked or co-operate with the 

dominant Social Democratic or Socialist political party in their country. In the nineties 

of last century, the ILRS became an associate member of the Socialist International. 

 

So, in June 2011 we as ILRS invited our member organisations and related people in the 

religious left to join us in a project to learn from each other in mobilizing religious 

people for social justice. The project was, through our Swedish member organisation, 

financed by the Olof Palme International Center in Sweden.  

 The conference was held in a long weekend mid October 2011 in The Hague, with 

assistance of our Dutch member organisation. It was attended by 22 participants from 

three continents.  

 

One of our conclusions is that the „state‟ can be secular but the society is not. It is best if 

the state is neutral regarding religions and that the state does not privilege any religious 

institution above others. 
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 The existing world economic system causes inequality (enrichment and poverty) 

and unsustainability (shortages of raw materials, social tensions). This is accompanied 

by a breakdown of the social and moral fabric of our societies. People lose their faith in 

society and government. But a paper of Spanish economists, participating in our 

conference, demonstrated that economic growth can very well be combined with 

equality and sustainability. Countries with the highest performance on equality and 

sustainability, also have the highest growth rates.  

 So our aim is that our ILRS member organisations make aware the political 

parties, churches and other faith communities in their country, that social justice 

(equality) and environment (sustainability) are not an enemy, but indeed a friend of 

economic growth. 

 

Another finding in the conference is that churches and mosque related organisations in 

our countries are often more connected with the life of poor people than our political 

parties. They have their own infrastructure „caritas‟, diaconal activities and social 

programs. So we encourage our members to organise talks between our parties at one 

side and churches and mosques at the other side, to share the knowledge in the churches 

and mosques about the life of people in poverty in our own countries. 

 ILRS member organisations have the potential to be a bridge between the faith 

communities. They can contribute to contacts between faith communities and 

government an political parties about the public issues of faith. 

 

This booklet is the report of this conference.  

Chapter 2 contains the conclusions and proposals that came out of the conference.  

Chapter 3 presents the keynote speeches, with highlights from the interesting 

discussions that they generated. 

Chapter 4 contains reports from nine of the member organisations about their 

experiences from social and political work based on religious traditions, especially 

those that are relevant for the theme of the conference. The linking & learning, 

discussing these reports together, was a fruitful experience in the conference. Highlights 

from these discussion you will find after each of the reports. 

Chapter 5 is a letter that the ILRS President Cecilia Dalman Eek wrote some weeks 

after the conference to all participants. The letter contains a plan of action.  

Chapter 6 contains the programme of the conference, the personalia of the speakers, 

the list of participants, a list of ILRS member organisations and a list of the 

Executive Committee. 

 

The conference strengthened our conviction that religious people have a great role to 

play in working for social justice and sustainable societies. We are grateful for all 

contributions. They enlarged our knowledge and stimulated our hopes for the future. 

And we learned a lot of each other.  

 

The work has started to concretise the conclusions and implement the agenda that we 

composed in our conference. Doing so, let us to stay in contact with each other. Make 

the ILRS an effective network organisation. Keep exchanging your views. Inform each 

other about your activities. 

 

                 Cecilia Dalman Eek, president ILRS 

                 Johan van Workum, member Executive Committee 
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2.   Conclusions and proposals 
 

2.1  What did we learn in this conference? 

 

* The „state‟ can be secular but the society is not. It is best if the state is neutral 

regarding religions and does not privilege any religious institution above others. 

* Religion is not a progressive force in itself. 

 

* ILRS has developed from being focused mainly on Christianity, to a meeting place for 

people with different religious backgrounds but common political ideas.  

ILRS and the member organisations have the potential to be a bridge between religions 

in our own countries. 

 

* A good analysis and a vision are indispensible for good practical politics. In our 

parties the analyses and visions are often too poor, because they are not linked to 

underlying values.  

 

* Our Norwegian member Kristne Arbeidere saw that people of their party did not 

speak with the religious leaders. She contacted the party and offered to help connect 

with the religious leaders, saying: we can speak their language. She brought people 

from the party together with people from different faith communities and 

denominations. (See §2.2) 

 

* The existing world economic system causes inequality (enrichment and poverty) and 

insustainability (shortages of raw materials, social tensions). This is accompanied by a 

breakdown of the social and moral fabric of our societies. People lose their faith in 

society and government. 

But the Spanish paper of Ricardo Aguado and Javier Martínez (University of Bilbao) 

shows that economic growth can very well be combined with equality and 

sustainability. Countries that perform good on equality and sustainability, have also the 

highest economic growth figures.  

 

* In our countries, churches often still have grass roots contacts with poor people, where 

the Social Democratic parties –themselves rather middle class – have lost those 

contacts. The parties can learn from experiences of churches with people in poverty in 

our own countries. We as religious socialist groups can help our parties with contacts 

with the churches and their knowledge of people in poverty. (See a.o. §3.1) 

 

* In several countries religious conservatism is growing and becoming louder (e.g. 

USA, Norway). They use biblical rhetoric. Their free market and nationalistic ideology 

that they legitimize straightforward with a call on God. Christian socialists should make 

clear that the Christian right has an ideology which is unjustly called Christian.  

 

* Abuse of religion – by politicians but also by religious leaders – is a growing 

tendency in the world. Examples are: Christian conservatives USA, Norway; violence 

Christians - Muslims in Nigeria; Israel-Palestine conflict. This abuse destroys the 

credibility of religions, feeds geopolitical conflicts (e.g. Middle East, so called „clash of 
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civilisations‟) and threatens the stability of the continent Africa when tribal and 

religious roost get mixed in the violence. Nevertheless most religious share a number of 

fundamental values. We need a global interfaith dialogue on those values, with a 

program of actions. 

 

* We had good speakers, broadening our knowledge and views about social order, 

economies, secular humanism and sustainability. 

* To be able to change we have to be organised. And to share our visions into our 

political institutions.  

* ILRS has lost her presence in Central and East Europe (the former communist 

countries). 

* Many issues in our countries are common issues. We can learn from each other. 

 

 

2.2  What do we propose? 

 

* ILRS should contribute to a global interfaith dialogue about fundamental values that 

are relevant for politics.  

(One of the possibilities is the World Conference of Religions for Peace WCRP, see 

http://www.wcrp.org. A member of the Dutch group was active in it.)  

 

* ILRS member organisations have the potential to be a bridge between the faith 

communities (churches etc.) in our own countries. They can contribute to contacts 

between faith communities and government/politicians about the public issues of faith. 

They can become active in already existing advisory councils of regular contacts 

between politicians and religious leaders.  

 

* Churches in our countries are often more connected with the life of poor people than 

our political parties. They have their own infrastructure („caritas‟, diaconal activities). 

By organising talks between our parties and churches, the parties can share the 

knowledge in the churches about the life of people in poverty in our own countries. 

 

* Also on town level, contacts between the municipality authorities and churches, 

mosques etc. are useful. Our groups could facilitate or stimulate those contacts – from 

both sides: party and church or mosque or other faith community. 

 

* One needs a good analysis, vision and practical politics. In our parties the analyses 

and visions are often too poor, because they are not linked to underlying values. As 

ILRS groups we can ask questions in our parties and to our politicians about their values 

and the underlying values of the politics of our parties.  

 

* Our member organisations can make aware their parties and faith 

communities/churches in their country, that social justice (equality) and environment 

(sustainability) are not an enemy, but indeed a friend of economic growth. (See the 

Spanish paper: countries with the highest equality and sustainability, also have the 

highest growth.)  

 

* ILRS should do the same in her international contacts, like Socialist International. 

We need another economic world order, based on justice and sustainability. A new 

concept of “wealth” should also include justice, sustainability and human rights 
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principles (including for instance the Millennium Development Goals). “Growth of 

wealth” should not be measured by the increase of GDP (Gross Domestic Product), but 

also by increase or decrease of the other mentioned factors. 

 

* As members of  a church/faith community, we can raise our voice where religious 

conservatism is growing and becoming louder. Especially when with biblical rhetoric, a 

free market and nationalistic ideology is legitimised straightforward with a call on God. 

Christian socialists should make clear that the Christian right has an ideology which is 

unjustly called Christian. We should not keep quiet! 

 

* ILRS could organise leadership programs for (young) members of the ILRS member 

organisations on the above mentioned themes (like interfaith dialogue, contacts 

churches & parties, new concept of „wealth‟, analysing practical politics on the 

underlying values).  

 

* As many issues in our countries are common issues, ILRS make better use of her 

website to exchange experiences so that we can learn from each other. 
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3. Lectures and reflections on religion and politics  
 

3.1  Our social economic system does not create  
 a just and sustainable society 

 

Christian Socialism, Christian Faith, and Social and Political Engagement 
 

By Herman Noordegraaf 
Prof.dr. Herman Noordegraaf is professor on diaconal works in Leiden (Netherlands) at the 

Protestant Theological University and chairs Trefpunt PvdA en Levensovertuiging, the main activity 

group of the Dutch affiliate of ILRS. 

 

Christian socialism as a political movement arose in Western society in the nineteenth 

and the first half of the twentieth century
1
.
 
 It connected itself with the socialist 

movement that had come into being as a reaction against capitalism, an economic 

system in which the means of production were private property and in which production 

took place on the market on base of the profit motive and in competition with other 

producers.  

The main stream of socialism in his first phase was strongly influenced by Marxism. 

Said in just a few words, Marxism stated that socialist society would replace capitalism 

because analysis of this system by Marx had shown that it would perish because of its 

own contradictions. Then the socialist society would be there – a society without 

exploitation in which the means of production would be controlled by society, a 

common ownership of the means of production that made it possible that there was 

production for the needs of the members of society and not for profit. 

 

This revolutionary process was inevitable though the proletarians could accelerate this 

process by forming a countervailing power opposing capitalism. 

 

Christian socialists agreed with elements of the Marxist analysis, but their most 

fundamental motivation was based on other namely religious-ethical considerations. I 

mention the main motives: 

- Social justice. This is the dominating motive (also in the reports of the best 

practices of the ILRS member organisations). This has to do with the biblical 

preferential option for the poor as can be found in the social laws in the Old 

Testament, the prophetical protests against breaching these laws, the life of Jesus 

and the practice of the early Christian community. 

- The dignity of the human being, that has to do with the human being as created in 

the image of God. That means that every human being has a worth in him/herself 

and so a right on life regardless economic productivity, age, ethnic background, sex 

and so on. 

- The availability of the earthly goods for everyone, not only for privileged people 

that are wealthy and powerful.  

 (In the Dutch journal of the religious socialists for many years a quote from Psalm 

24 could be found at the head: 

  „The earth is the Lord‟s and all that is in it, 

                                                 
1
 John C. Cort, Christian Socialism. An Informal History, Maryknoll 1988. 
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  The World and those who dwell therein‟ (verse 1)) 

 That means a fair distribution (that has to do with equality) and access to the means 

of life (food, clean water, but in modern times also education, health services, 

culture, a good environment and so on). 

- Responsibility.: „Am I my brother‟s keeper?‟ (So, the question of Kaïn; Genesis 

4:9). Freedom and responsibility should be connected. Freedom is a very important 

aim and condition for a good life. Democracy is based on this point of departure 

and the freedom rights (freedom of speech, of religion, of assembly and so on) and 

the political rights it implies. However, the process of individualisation that is so 

dominant in Western societies should be connected with the responsibility for 

society and especially for those who are in need. Individualism that means living 

for him/herself without looking at others is a kind of individualism that should be 

rejected.  

 

Conclusion 1: 

The choice for Christian socialism has to do with analyses of society and with religious-

ethical convictions. 

 

Thesis 1:  

A critical view of capitalism, especially in its globalised form, is an ongoing concern, 

because this social-economic system is not able to create a just and sustainable society. 

Without countervailing powers that influence this system, poverty and devastation of 

the environment shall endure. 

 

Thesis 2:  

Christian socialists should put forward fundamental points of view in the public debate 

and in politics, to stimulate the debate about the aims and direction of development of 

society. 

 

Relations with Churches/Christians  

 

Christian socialism had and has to relate itself with two fronts: Churches and other 

Christians and with socialist parties. First something about the first relationships. 

For a long time during the development of industrial capitalism, in nearly all countries 

most of the Churches and Christians were conservative. Christian socialism has 

contributed to a higher and deeper level of moral awareness in Churches, by clarifying 

the structural problems that were created by industrial capitalism and by connecting this 

with Biblical concepts of social justice. It worked as a challenge for Churches and 

Christians. It showed that an approach of charity was not adequate and could even 

contribute to the endurance of structural problems. Also, it rejected views as that:  

(a) Christian faith was only for private life; in these views Christians had to separate 

themselves from the world;  

(b) the existing order was connected with the Christian faith in an uncritical way.  

 

Christian socialism wanted Christian faith to be a public faith that supported those 

movements that seek after transformation of society in the direction of a just society
2
. 

Even those within the Churches who rejected Christian socialism, had to relate 

themselves with Christian socialism and the points of views it put forward. 

                                                 
2
 See for the possibilities of the relations between Christians and culture/society in history the classical 

work of H. Richard Niebuhr, Christ and Culture, San Francisco 2001 (1951). 
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Christian socialism also made clear to people outside the Churches, that there were 

other possibilities than the connection between conservatism and Christian faith. 

 

Fortunately, things have changed. The points of view of Christian socialism can be 

found in many Churches, in the ecumenical movement (World Council of Churches) 

and international church bodies like the Lutheran World Federation. For instance, they 

are strongly and critically involved in the debate about globalisation. Though, the 

challenge is still there if we look at the growth of religious conservatism and the New 

Right, in the United States and elsewhere, with their free market and nationalistic 

ideology that they legitimize straightforward with a call on God. 

 

Conclusion 2:  

Christian socialists are not any longer lonely persons, but their challenging function has 

a new actuality. 

 

Thesis 3:  

Christian socialism should support those groups and persons within Churches and the 

ecumenical movement, who are working for a just and sustainable society. 

 

Thesis 4:  

Christian socialists should make clear that the Christian right has an ideology which is 

unjustly called Christian.  

 

Relation with Social Democratic parties 

 

In the first phase of history the relationship between Christian socialism and socialism 

was not an easy one. Many socialists were hostile against Churches and Christians. That 

was understandable because churches and Christians were mostly conservative and 

themselves strongly opposed against socialism. Another reason was the Marxist theory 

in which religion was seen as not more than a reflex of the social-economic conditions. 

So, religion did not have a value and meaning in itself („opium of the people‟).  

Christian socialists were accepted in the party as long as they did not expressed their 

faith within the party, or were accepted as being useful to catch Church members for 

socialism. The degree of distance differed per country.  

Nowadays most hostility has disappeared; there can be a positive stand or indifference. 

This also differs per country. Most Christian socialist groups are connected with the 

main Social Democratic party in their country. But there are also countries with 

Christian socialist groups outside of the Social Democratic party. Their members can be 

member of different parties on the left, or be no party member at all. 

 

In my opinion Christian socialism can have at least three functions for Social 

Democracy: 

 

Thesis 5:  

Christian socialists should contribute to the discussion about what Social Democracy 

should mean today, by relating practical political questions to fundamental views about 

human beings (anthropology) and society and with fundamental values. 

 

Thesis 6:  

Christian socialists should make aware their fellows in the Social Democratic 

movement, of discussions within Churches about societal questions, and make them 
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aware of the many activities on behalf of the poor by the Churches. Christian socialists 

can be a bridge in this way. 

 

Thesis 7:  

Christian socialists should have and express a vision on the place of religion and 

religious institutions in today‟s society. They should contribute about this in discussions 

within Social Democracy and in society in general. 

 

Questions in this field are for instance the relationship between State at one side and 

Church and other religious institutions at the other side. This relation differs per 

country. There are countries which still have a state Church (England, Denmark, 

Norway), countries where religious expressions are not allowed in the public domain, 

and countries where religious institutions are not only allowed but sometimes also are 

supported by the state with finances and in other ways to express themselves in the 

public domain within the boundaries of the fundamental democratic principles. The 

state is as to say „neutral regarding religions. That is to say: no religious institution 

should be privileged by the state above others. 

 

All kind of new questions have arisen because of secularisation and the influx of people 

with another faith than the Christian. Which model a country has, depends on the 

specific historical and actual circumstances in the country in question. I myself prefer 

the model of pluralism, because it acknowledges the public function of religion and no 

religion dominates the other ones. 

 

The question about the relationship between Church and State also has a practical point: 

with the restructuring of the welfare state, the role of so called faith based organisations 

in the field of welfare is growing, even in countries where the state is playing the main 

role in delivering welfare services
3
.  

 

Relationship with other religions 

 

That brings me to the question how Christian socialist organisations relate themselves to 

people with other religions. Up to now, I have spoken about Christian socialism, 

because so the organisations called themselves. As they called themselves religious 

socialists, as the ILRS, they were in reality e mainly Christian organisations, even 

mostly protestant ones. When those organisations were founded, by far most people 

were Christians. In some countries Jews were participating.  

 

In Switzerland for instance, the well known Jewish philosopher Martin Buber was a 

member of the Swiss religious socialist movement. The leader of this movement, 

Leonhard Ragaz, was a pioneer in the dialogue between Christians and Jews. 

As we can read in the reports of the ILRS members about their best practices, all are 

involved in building up relations especially with Muslims. Some ILRS members are 

evolving to interfaith groups, others have different groups and are cooperating together.  

For myself it is difficult to formulate general conclusions on this point because a lot 

depends on specific circumstances. In my opinion the main point is that cooperation is 

                                                 
3
 See for instance: Danielle Diercks, Jan Vranken, Wendy Kerstens (eds.), Faith Based Organisations and 

Social Exclusion in European Cities. National Context Reports, Leuven/Den Haag 2009; Anders 

Bäckström, Grace Davie, Ninna Edgardh, Per Pettersson, Welfare and Religion in 21st Century Europe: 

Volume 1. Configuring the Connections, Farnham 2010; idem Volume 2 Gendered, Religious and Social 

Change, Farnham 2011. 
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developed between all these religious groups that underwrite the principles I mentioned 

above, and that want to engage themselves in Social Democratic / Socialist politics. 

Common ground can be found in principles of social justice and so on. By dialogue 

these principles can be worked out together. One of the aims should be to improve the 

position in society of people with other faiths than the Christian one and to ask attention 

for this also within Social Democratic or Socialist parties in their country.  

 

Thesis 8:  

Christian socialist organisations should cooperate in one way or another with people of 

other faiths to develop and strengthen by dialogue fundamental principles together, 

aiming for a better position of people of other faiths in society and their role in Social 

Democratic / Socialist parties.  

 

 

Conclusions and theses (put in a row) 

 

Conclusion 1: The choice for Christian socialism has to do with analyses of society and 

with religious-ethical convictions. 

Thesis 1: A critical view of capitalism, especially in its globalised form, is an ongoing 

concern, because this social-economic system is not able to create a just and sustainable 

society. Without countervailing powers that influence this system, poverty and 

devastation of the environment shall endure. 

Thesis 2: Christian socialists should put forward fundamental points of view in the 

public debate and in politics, to stimulate the debate about the aims and direction of 

development of society. 

Conclusion 2: Christian socialists are not any longer lonely persons, but their 

challenging function has a new actuality. 

Thesis 3: Christian socialism should support those groups and persons within Churches 

and the ecumenical movement, who are working for a just and sustainable society. 

Thesis 4: Christian socialists should make clear that the Christian right has an ideology 

which is unjustly called Christian.  

Thesis 5: Christian socialists should contribute to the discussion about what Social 

Democracy should mean today, by relating practical political questions to fundamental 

views about human beings (anthropology) and society and with fundamental values. 

Thesis 6: Christian socialists should make aware their fellows in the Social Democratic 

movement, of discussions within Churches about societal questions, and make them 

aware of the many activities on behalf of the poor bythe Churches. Christian socialists 

can be a bridge in this way. 

Thesis 7: Christian socialists should have and express a vision on the place of religion 

and religious institutions in today‟s society. They should contribute about this in 

discussions within Social Democracy and in society in general. 

Thesis 8: Christian socialist organisations should cooperate in one way or another with 

people of other faiths to develop and strengthen by dialogue fundamental principles 

together, aiming for a better position of people of other faiths in society and their role in 

Social Democratic / Socialist parties.  
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3.2  Are we accepted as a Muslim or not?  

 

 Living as a Muslim in the Netherlands 
 

By Dursun Kiliç 
Ing. Dursun Kiliç is provincial councillor in de government of the Dutch Province of Utrecht for 

the Dutch Labour Party and member of the board of the Ulu Mosque in Utrecht. He works in the 

real estate sector. 

 

I was born in an Anatoly village near the industrial city of Kayseri in Turkey. As a little 

boy at age 9, I came with my parents to the Netherlands in 1972.  

 My father had come to the Netherlands in 1965 as a migrant worker. I visited 

elementary school, high school and higher vocational here in the Netherlands.  

From 1989 I worked as a civil servant and in private sector companies. Since 2008 I am 

self employed as an independent entrepreneur in real estate. 

 

At home I am raised as a Muslim. My parents are devout Muslims and adhere to the 

rules of Islam. In the seventies I have visited the Quran schools in the Netherlands. I can 

read the Quran in Arabic but do not understand the text. To understand what is in it, I 

read the translation in Turkish or Dutch. I was raised in two cultures. Home with the 

Turkish culture and outside the Dutch culture. My children have had the same 

upbringing at home as I have got.  

 I do not speak here as an expert in Islam, but as a Muslim citizen of Turkish origin 

in the Netherlands. I try to express the feelings of Muslims and non Muslims in the 

Netherlands and how they live and confess their faith. 

 As a Muslim in the Netherlands you can live free. The Netherlands is a free 

country and everyone can have his or her own faith as he or she wants.  

Since 2001, after the attacks in the U.S., the Dutch people have seen and read in the 

media and newspapers an increasingly negative image of Muslims. Before we lived 

along with each other, but not together. From both sides, one did not have any desire to 

know each other. This has been a big mistake.  

 Your own neighbourhood and your own community. By not knowing each other – 

Muslims and others in the Netherlands – the Dutchman has received through the media 

a different image of Muslims. Besides the different schools of Muslims and their 

country of origin never was distinguished.  

 There was and is ignorance of cultures. Sometimes I get questions on female 

circumcision. I know this has nothing to do with Islam and I condemn it, saying that it is 

not allowed in Islam and that it is part of the culture in some regions and countries. As 

there are so many differences in cultural habits. 

 

The multi-cultural society has not failed 

 

Culture is fluid and I believe that I do not have two cultures, but one culture, a mix with 

Turkish and Dutch culture. Because culture has been changing in Turkey, and in the 

Netherlands too. I do not have the culture anymore that now is present in Turkey. I have 

an old culture, the culture of my parent, which they brought with them to the 

Netherlands. Out of that culture and he Dutch culture I created a new culture.  

 In the same way it happened with the other cultures that came to the Netherlands.  
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Many different cultures are added to the Dutch one. Some people – I too – think that we 

live now in a multi-cultural society. You oppose it or approve it, but it is the factual 

reality. 

 In my view, the multi-cultural society has not failed, but it needs time and 

generations to get a decent society. There is unrest in the society, due to globalization 

and economic crisis etc.. But the people who say that the multicultural society has 

failed, try to link with the multi-culture and Islam. 

 I am pleased that an organization like ILRS (International League of Religious 

Socialist) promote for years already as socialists freedom of religion, human rights and 

cultural rights. I was unaware of this.  

 Unfortunately, there are also within the Socialists many differences in attitudes 

towards religious freedom. There are also discussions about freedom of speech. What is 

the limit? When people are hurt or feel hurt? I am a Social Democrat and I think that 

everyone is entitled to his or her religion to practice as she or he wants. The limits are 

respect for each other and you should not hurt. I believe that everyone, religious or not 

religious, should be free to live in the Netherlands and outside this country. Accept each 

other as one is. 

 

So my question is: how can we realize this together and achieve progress in the 

Netherlands and abroad?  

 In the Netherlands I think, we should make the different existing religions more 

known. Respect and values seems to fade away, as if they do not have a place in this 

society. To the world the Netherlands and Europe could be a good example how people 

of several faith and of no faith can live together. But with the rise of populist parties like 

the Freedom Party of mr. Wilders in the Netherlands and similar parties elsewhere, this 

is becoming more difficult. 

 Freedom of religion is questioned, see the discussion of the past six years on the 

ritual slaughter of Muslims and Jews. When a new law will be approved by the Dutch 

Senate, Muslims and Jews in the Netherlands will have to prove on  forehand, that ritual 

slaughter does not cause more to the animals than the common numb slaughtering.  

 But if people can not practice ritual slaughter according to their faith, you can not 

freely exercise your religion anymore. The question is how far you can go with limiting 

the freedom of religion. It seems that the freedom of animals is more important than 

freedom of people. Time and again I have to answer in the Netherlands such questions.  

 

My children ask: are we accepted? I don`t have the answer 

 

Are you accepted in this society as a Muslim or not?  

These questions my children ask to me too. I do not have an answer. 

Why can we not live together?  

Is this a challenge or a confrontation? 

 

Let me finally, read a poem of Yunus Emre (1238-1321). Yunus Emre is one of the 

greatest poets in the history of Turkey. 
 

Knowledge should mean a full grasp of knowledge: 

Knowledge means to know yourself, heart and soul. 

If you have failed to understand yourself, 

Then all of your reading has missed its call. 
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What is the purpose of reading those books? 

So that Man can know the All-Powerful. 

If you have read, but failed to understand, 

Then your efforts are just a barren toil. 
 

Don't boast of reading, mastering science 

Or of all your prayers and obeisance. 

If you don't identify Man as God, 

All your learning is of no use at all. 
 

The true meaning of the four holy books 

Is found in the alphabet's first letter. 

You talk about that first letter, preacher; 

What is the meaning of that-could you tell? 
 

Yunus Emre says to you, Pharisee, 

Make the holy pilgrimage if need be 

A hundred times -- but if you ask me, 

A visit to the heart is best of all. 
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3.3  ’I had come to a strange country...’  

 

   My first encounter with Norway  
 

By Josef Haeier 
Josef Haeier is a Palestinian refugee living in Norway. He is member of the municipality council in 

his town Arendal and a substitute member of the Executive Committee of ILRS. 

 

I came to Norway in 1991. In the first interview with the policeman that first met me he 

asked me: Are you a Muslim? In my home country I was a Palestinian. Not a Muslim 

and not a Christian, I was a Palestinian. But the policeman wanted to know if I was a 

Muslim. He asked if I am Sunni or Shia? In Palestine I had very limited information on 

differences between Shia and Sunni. We just live together. It was surprising for me how 

much information they wanted from me about the differences between two Islamic 

traditions.  

He knew nothing about ordinary life as a Muslim in Palestine. I realised this when he 

asked:  

- Are you married?  

- No, I answered. 

- Do you have kids?  

Is he crazy, I thought? But I told him:  

- I can‟t have kids without being married.  

 

The policeman said these questions were due to the formula he had, and I had to answer 

him. But I began wondering what country I had come to. I began asking myself if I 

would be able to manage in this country.  

 When I came from the airport to the asylum seekers camp, it was winter in 

Norway. It was Sunday. It was a cold day, and what I first saw made me very sad. I saw 

a dead person in a coffin on a car‟s roof. Later I saw a second one, and I thought 

perhaps it was a sad day in Norway, or perhaps something very sad had happened. More 

and more coffins came and I spoke to the driver about it as we travelled. But he seemed 

not to understand my question. It took a while before I realised I had not seen a coffin. I 

had seen a ski box on the roof of the cars. Indeed I had come to a strange country.  

 It took a few years to learn the language, and learn to know the country. I do not 

talk about negative experiences, because I am keeping myself busy and active in 

positive things.  

 

Life after ‘9-11’  

Each time any terror incident had happened in Muslim countries, I was asked if I 

supported it. Why should I? I was so confused by all these questions. People did not 

want to know very much about Islam, but they wanted to know what country I was 

from. And they asked:  

- Are you satisfied to live in Norway?  

- Yes I like it here, Yes I intend to live her. Yes my family is Norwegian.  

But I am so tired of these questions. I am asking myself how long will I have to defend 

my own ordinary everyday life in Norway.  

 

In Norway I am a member of the local municipality council. It is a good way to learn to 

know a country, and I share many questions with my friends. Norway is a well 

organised land. But Norwegians believes that all Muslims belong to the same land and 
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the same culture. And in some kind of strange response to the Norwegian attitude, 

Muslims become passive. But that is a pity, we should be more active in the country. 

We should participate and try to contribute.  

 

Discussion  
 

Amir Dabboussi (Sweden):  Question to Dursun, you talked about how to live in 

Netherlands, and I see Geert Wilders in Netherlands, how is the climate in Netherlands, 

are Muslims protesting or opposing Wilders? Are you able to make his influence less? 

Or is he setting the agenda in Netherlands?  

Question to Josef: How are we able to include new citizens to our society, but if we are 

not able to receive them, they tend to feel they are second-class citizens. Training in 

leadership could be one way but how can we include people and make them understand 

society? How can we mobilise more people?  

Dursun Kiliç: I think black people lived in US for 400 years. We will need time to be 

part of society. Regarding Gert Wilders, I am not against someone. We are telling who 

we are. Everyday Muslims are asked to give answers to what is happening all over the 

world. Sometimes I give answers and sometimes I am tired of giving answers. I tell 

them there are large differences between the various Muslim groups. And I do not know 

all relevant traditions, and internal differences in all Muslim countries. There are so 

many different denominations that I do know at all. We need more contacts between 

people. I lived in the east of Netherland and in the 1970s gypsies were the bad people. 

Bit now, in the 21
st
 century Muslims have become the bad people. It seems, in each 

period we need bad people. I do not know why, but is seems they are someone to be 

different from, and someone to blame.  

 

Josef Haeier (Norway): The youth that go to school do not know differences between 

people. It is smart of Labour in Norway to come in to support the youth. Last election 

11 out of 20 in Oslo had Muslim and another background. They say it takes time, but 

we must not wait but be active and participate.  

Dursun: As far as I remember, from the time when I came here, both us and them had 

no desire to learn to know each other. It seems nowadays there is a growing interest 

among young people to learn to know one another, is that correct?  

We came to live here in the 1960‟s and to begin with we had decided we would return 

home. My father came here to make money enough to be able to buy a tractor. But 20 

years later, the family had come and we had got homes in Holland. Hence, we begin 

thinking of staying. If we want to go back, we face problems. In Holland we try not to 

assimilate but to learn and act in this society. We must learn the language, and the 

culture, and it is difficult. The majority of the people that came here do their best. But 

some 5 % do not try at all. They are criminals. People in Holland must know what is 

happening. But people in general do not know what is happening in Holland.  

And the world is changing in many ways. We do no live on an island. But still we have 

high dikes between us and other world. We must not have these dikes.  

 

Cecilia Dalman Eek (Sweden): When there is economic depression people want a 

black sheep, they want bad people. How should we know how not to repeat the mistake, 

and how shall we learn to know one another today? How do we facilitate for people to 

meet and get to know each other?  

Dursun: I have studied in Holland, in the books I did not read anything about Muslims 

and not anything on the Ottoman Empire, or our history. I read about China, but nothing 

about Turkey. In school you can do many things that would facilitate for people to live 
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together. You could tell all what a Muslim is. For instance, I do not believe there are 

Muslim terrorists. The perpetrators of 9-11 are not Muslims. In my understanding of 

what it is to be a Muslim, a Muslim can‟t do that. In history Muslims have a bad image. 

In all books Muslims are bad.  

I told my neighbour:  

- I am Muslim,  

- So what, he said, I know you, you are a good guy, but other Muslims are bad. 

In the election campaign last year I went to a Dutch house and I told the inhabitant that I 

am from the Labour party. He told me:  

- I don‟t vote Labour, I vote Wilders. But my neighbour‟s name is Hassan. 

I asked him: But why do your vote Wilders then? 

- Wilders says the good things, he answered. 

If or when Muslims would go away, would then all problems be solved? No, they would 

not. A politician must also suggest solutions.  

When rich people get more money and when I see how poor people need food banks, I 

ask: how can it be? Social Democrats, where are you? We must go back to the roots of 

Social Democracy.  

 

Josef: In Norway we have started to educate imams. The imam is important to get in 

contact. The Imam is the key to small Muslim societies in Norway. Three years ago we 

had visitors from Sudan, and they brought an imam. When they returned to Sudan they 

used to visit all houses in Sudan to tell them about female circumcision. The matter of 

female circumcision has nothing to do with Islam, but how to use the educated people to 

inform on what is good. This will work only if you have contact with key persons.  

Tapio Lampinen (Finland): In our religious socialist groups all our members become 

older and older. There is a risk that they think that our (political) task is finished. That 

our task is over.  

Herman Noordegraaf (Neth.): Our groups should post the fundamental questions to 

our parties. In politics you need three things: 1) Analysis, 2) vision, and 3) practical 

politics, and these three should be connected. Political work in the Netherlands is 

mainly oriented on practical politics. It has some analysis and some vision. put But the 

analysis and the vision are not elaborated. Take care of analysis and vision, and – out of 

that – put questions to your parties and politicians.  

Even in the Social Democratic parties the connection with the poor people is not always 

there. Themselves, they are middle class. But churches still have that connection. Social 

democratic parties need to know the life of poor people and reflect on it. There is 

something to be learned from the churches. We, as religious socialist groups, should 

bring our parties in contact with the churches. From this perspective it would be 

worthwhile to be in dialogue with churches.  

Regarding „vision‟: Social Democratic parties should ask themselves again: what is 

solidarity and what is poverty? What do these words imply for minorities, and all others 

in society? A party should have a vision on how society should be. In our country that 

vision is not developed in the party. I see the lack of vision and the lack of analysis as a 

special task for us. 
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3.4   Inequality, poverty, exclusion, violence, hunger and 
 discrimination are still our true enemies  

 

Being a Christian and a Social Democrat today 
 

By Marleen Bart 
Drs. Marleen Barth is chair of the Dutch Labour Party group in the „Eerste Kamer‟ (Senate), Roman 

Catholic, former president of the Christian Teachers Union of the Netherlands and chair of Banning 

Werkgemeenschap (one of the active groups in the Dutch ILRS affiliate).  

 

Being a Christian and a social democrat, for both is seems today in Western Europe, but 

the Netherlands especially, to be a particularly bad time. The Netherlands nowadays 

must be one of the most secular countries in the world. Religion in general is having a 

hard time here. Less and less people are going to church. And even though the most of 

the Dutch, according to research, do believe in „something more between heaven and 

earth‟, the majority of the Dutch people associate religion with moral repression, an old-

fashioned attitude towards life in general and, towards the Roman Catholic church 

especially, sexual scandal. 

 Social Democracy seems to have no better fate. Although people still seem to like 

and respect Job Cohen, the leader of the Dutch Labour Party PvdA, the party keeps 

suffering heavy losses in the weekly polls. Averaging around 10 to 14 percent, the party 

is now nowhere near the result of the June 2010 elections: 20 percent. Let alone the 

days of our former leader Wim Kok, when the PvdA could count on a comfortable 24 

34 percent. In the nineties, we considered 24 a tragic result! It‟s a great comfort I 

believe in Love, Hope and Faith –the good Lord knows we need it! 

 

Of course, the Netherlands is not the only country where the left is having a hard time. 

The tide may be turning in Denmark, but it‟s a fragile balance. All over Europe, social 

democratic parties are having a hard time getting their message across. That is strange. 

Because if anything is a plain truth, it‟s that the deep economical and financial crisis 

that is eating its way into the heart of our society and welfare state, was caused by ideas 

that are mainly belonging to the liberal or populist right. Lack of proper banking 

regulation gave rise to the credit crunch of 2007 and 2008. Lack of proper European 

spirit is causing the Greek crisis of today. How is it possible then, that social democracy 

is not inspiring people, and does not succeed in gaining the trust people used to give to 

them? 

 One of the most heard explanations for this phenomenon is that social-democratic 

parties lack the bigger, inspirational story that we used to have. Much has been achieved 

since the worldwide Labour movement was founded some 130 years ago. Fighting for 

humane working conditions for men, women and children, for the right to vote, for 

education and health care for everybody and a welfare state with a general government 

pension, is what used to be our driving force.  

 Today, you could say that our work is done since we have achieved all this. And 

now, the ungrateful people have forgotten what we have done for them. And what used 

to be considered as a big, life-changing ambition, is now being seen as normal. 

 

Are our great ideals gone? 

Also, it seems as if we have no more great ideals. After the great crisis of the 1930‟s 

and the second world war, Europe had everything to gain. Fighting mass 

unemployment, war, poverty, ignorance and the destructive forces of Nazism, it took 
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only half a century to build a stable, prosperous and peaceful continent. Is there 

anything left to aim for? Is our battle for emancipation of the working class, of women, 

colored people and homosexuals won, over and done with? Are we social-democrats, 

always respected for our fighting power for a better future, left with only a glorious past 

to defend? 

 

I think not. The past 60 years have not only brought us an affluent society, but also 

many complicated problems like pollution, an almost exhausted earth, climate change 

and a terrible shortage on food and clean water for hundreds of millions of fellow men. 

We may never close our eyes for the big responsibility this means for us. We, the 

people of the Western world who are well fed, well clothed and well educated, we have 

a special assignment in working on solving these enormous problems. And there‟s the 

process of emancipation, of equal opportunities for everyone, that‟s far from complete.  

 To be truthful, the big changes of social climbing in the 20
th

 century have mainly 

been successful for groups that had their success within close range: intelligent working 

class children with loving, ambitious parents and good health, they made it to the top. 

Went to school, than to university as the first in their families. The same goes for white 

women from the middle classes, like myself. We gained access to higher education and 

worked our way to the top. 

 

What about those left behind? 

But what about all those that were left behind? The ones with just too much bad luck to 

make it: the not-so-intelligent, the sick, the ones that suffered bad parentage and grew 

up amidst violence, neglect and/or addiction? After 60 years of opening up social strata 

and emancipation, we can only come to the conclusion that they are still left behind. 

They inherit poverty just like a century ago.  

 Surely, they‟re not living in slums anymore, and nobody dies of hunger. But 

people do die from bad food, bad living habits and bad hygiene. Lower educated people 

in the Netherlands live 10 years shorter on average than highly educated people, and 

they suffer from bad health far more often. And this in a country with one of the best 

health care systems in the world, and one of the smallest differences between the rich 

and the poor in the world. 

 These are facts that should make us lie awake at night. Just like the fact that 

education is more and more determinating one‟s position in our social order. Higher 

educated people not only have better jobs and higher income. They also are less 

lonesome, live healthier and longer, participate more in politics, civil society and 

volunteer work, and know far better how to make the most of the opportunities that life 

has to offer.  

 And this sééms fair: people grabbing their equal opportunity. But if we realize that 

a child of lower educated parents, with the same IQ as a child of higher educated 

parents, has a far smaller chance of succeeding in its educational career, we know better 

than that.  

 

We seem a classless society, but we are not 

We seem a classless society, but we‟re really not. Even marriage, for centuries the only 

way for women to climb the social ladder, doesn‟t help anymore. Doctors don‟t marry 

nurses anymore, they marry another doctor. So our society is still more an excluding 

than an including society. The only thing that has really changed, is our perception of 

society. Because the elite is consisting of people born there and people who used the 

possibilities of the system, there is a true danger that the entire elite is really convinced 
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that the system works –that we do have equal chances that you only have to grab to get 

to the top.  

 That is maybe the most painful about what we are doing to our fellowmen who 

are not clever and healthy and loved. We blame them for their bad luck, and look down 

on them for being losers. What we social-democrats have achieved after 60 years of 

social emancipation is, ironically, legitimized inequality. Like the character Kaiser Soze 

said in the movie The Usual Suspects: “The best trick the devil ever pulled, was 

convincing the world he doesn‟t exist”. 

 

And then, there‟s this crisis that we‟re in. Did we ever think that this was possible 

again? Who knows where it will end, and where it will take us? In these troubled times, 

it may be more important than ever to show people hope, and perspective.  

 You could say that social democrats need a new inspiring story of ideals to offer 

people a new view of those green hills behind the horizon. But actually, I believe that 

returning to the ideals that have stood the test of time is much wiser. Our believe, after 

the second world war, that we could build a society without inequality and deprivation 

has been proven untenable.  

 Inequality, poverty, exclusion, violence, hunger, discrimination, they have always 

been there and they will always be there. They are our true enemies. What social-

democrats have to change, is that because our enemies will always be there, we will 

always have to fight them. That we can never win this battle, doesn‟t make it useless. 

Our job is just never done, but that‟s no reason at all to stop working. People will be so 

much worse off if we do. We will always have to try to offer people not an equal, but a 

fair change in life. After 200 years it‟s still about fighting for freedom, equality and 

brotherhood. 

 

‘Cardinal sins’ and ‘cardinal virtues’ contain timeless wisdom 

So that‟s why I like to search for inspiration for my part in this everlasting battle in 

everlasting values. I look, for instance, to what we Catholics call the teachings of the 

seven cardinal sins, and the seven virtues. You probably know them by heart: Pride, 

Lust, Greed, Wrath, Sloth, Envy and Gluttony; and Chastity, Temperance, Charity, 

Diligence, Patience, Kindness and Humility.  

 To many of us, these may seem old fashioned. But do they not contain a timeless 

wisdom that today is more up to date than ever? Do they not warn us, that it may be just 

a little too easy to blame just bankers and hedge funds for our crumbling economy? 

Greed is just as much a sin for a banker as for a housewife. Pride is just as destructive in 

a captain of industry as in a left wing politician. And I do not mean a sin that will get 

you into hell in the afterlife. I mean sins that destroy the social fabric of our society. 

Sins that will destroy our awareness of what‟s really important in life. 

 

And I mean the virtues that will inspire us to work on tighter relationships between 

people, that help build communities that catch people when they fall, and high trust 

societies in which people reach out towards each other and know that they will never be 

left behind. The seven works of mercy that still teach us to do, simply what‟s right: to 

feed the hungry, to give drink to the thirsty, to shelter the homeless, to clothe the naked, 

to visit and ransom the captive, to visit the sick, to bury the dead. Haven‟t they been 

showing us the way long before our parties were founded? And are they not, still, just as 

timeless as modern? 

 But most of all, I know myself supported by the wisdom Jesus taught us. In what I 

feel to be the most beautiful story in the Bible, Jesus manages to feed thousands of 
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hungry people with breaking just five loafs of bread and two fish. With this story, he 

offers us the ultimate paradoxical truth of living together: that to share, is to multiply. 

  

So I feel, what social democracy needs to do, is throw of its low self esteem. We 

religious social democrats especially know that wells of inspiration exist that have stood 

the test of time. It is this stronghold that will go on inspiring us like it has done for 

thousands of years. It may seem that Christianity and social-democracy have had their 

uses, and have lived out their meaning. But today, in my mind, they are more necessary, 

and worthwhile than ever. Their flame may be smaller, but it is still very much alive. 

It‟s up to us, to cherish it, breath new live into it and hand it over to new generations. 

Because if we give up, who will do this? There‟s work to be done! 

 

 

Discussion  
 

Roshna Mahmoudi (Sweden): July 22 journalists waited outside of a mosque to hear 

the comments to the terrible deed in Norway. What was the reaction in Holland?  

Muslim women are never asked to talk about jobs and career, but always about the 

religion. Is Holland giving Muslims opportunities to express themselves and how to live 

in Holland as a Muslim?  

Dursun: Media write what they believe is right. Media always ask us to give negative 

information about Holland. The same thinking people do not think about what is good. 

The question is not normal.  

 

Matthias B. Lauer (Austria): Dursun told us, there is a tendency that all political 

parties tend to side with Wilders and more and more politicians are against Muslims. 

We have the same tendency in Austria. Why does it happen? We will need to come up 

with a new strong story to present.  

Dursun. I did not say that all parties are following Wilders. But Wilders sets the 

agenda, and all others have to react on Wilders. It is not good. We must tell all others 

what is relevant, and that is not for Wilders to do. We must talk with him. And we must 

go to the people who vote for him and ask: what is your problem? Our party is 

governmental and we must go to the people.  

Marleen: It is not a problem of not listening to the people. The Netherlands were 

shocked when Pim Fortyun was killed. Especially as he was elected while the country is 

rich. What did we miss? Suddenly this guy appears, and Dutch politics is still asking 

itself: what did we not see? 

We should not listen any more but be inspiring. I do not think politicians shall go to 

their knees and tell people: Please tell me your opinion so that I can lead you. 

Politicians need more self esteem. Show leadership. We have to say: This is what I 

stand for. Do not mind to create opposition against your ideas. We have said enough 

mea culpa (my fault). It is enough. We need to go ahead.  

Meanwhile people are not so much interested anymore in migration issues. Now it is 

more the economic insecurity. So, back to the basics. Like they said during Clinton‟s 

years in US: „It is economy, you stupid‟. If they are worried about their children‟s 

future, the social democrats are the ones they shall trust. It is time that we say this loud.  

 

Cecilia Dalman Eek (Sweden): Marleen‟s story connects with the discussion this 

morning. But, how to address the economic situation right now? This is a situation of 

class and not of religion. We need to find a way to discuss with our voters what has to 

be done. We need to analyse the past and find a new vision for the future. We clash 
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when we discuss the past and the future. Even though I am religious, here I am a 

politician. I am not really interested in what will happen in heaven. What will happen in 

my life? I want to have these discussions with my voters. How we can talk to the 

people?  

Marleen: Be honest and don‟t say: „I want to achieve this and that in my life‟. Say that 

the ideal society will never happen in your lifetime. But if we stop fighting for it, it will 

be much worse. If Social democrats are absent in Europe, it will be like the USA where 

1% will own 25% of the wealth. The 21
st
 century confronts us with new challenges and 

new inequalities. We have to tell our people: you need us.  

Ricardo Aguado (Spain): We need to set a new Social Democratic political agenda for 

the 21
th

 century that can connect with voters. In Spain unemployment is over 20%. It 

can be a national and an European agenda. We need to reform the European Central 

banks and to control our other banks, etc.. These things cannot be done only at the 

national level. These reforms tell us Europe needs more Social Democracy, not less.  

 

Thorsten de Jong (Germany): In Germany no one is cares that inequality increases. 

Everyone wants to be able to get richer. One thinks: more poor people means more for 

myself. Many people do not have time or are frustrated and do not want to participate in 

politics. Pressure is building up and people have no freedom to act or space to become 

active. The pressure is too high. There is no solidarity any longer. We need a new idea 

of belonging together, a new idea of solidarity. 

Marleen: We should not be pessimistic as to solidarity. There has never been so many 

volunteers as there are today. We have become so rich that we feel we are resistant to 

bad luck. But we are not. We think that the solidarity does not matter. This is what is 

threatening us. Everyone could have bad luck - storms could hit our country. We need 

to tell people we may feel strong, but as a matter of fact we are really fragile and we 

need each other more than ever. To make clear that it is a matter of our enlightened self-

interest. 

Herman Noordegraaf (Neth.): Solidarity is a very important point. We should analyse 

why solidarity is no longer in central position. Differentiation in society is growing. To 

make people feel that we belong together, is harder and harder. We have to take future 

generations in consideration, right now we need to address sustainability. The 

perspective of endless growth in economy is not any longer an option, and the reason is 

scarcity of raw material.  

People feel more happy in societies with more equality. The book The Spirit Level (by 

Richard Wilkinson and Kate Pickett, March 2009) is describing an enlightened (self-) 

interest. It says, more justice is relevant for poor and the middle class too. This is highly 

relevant for us.  

 

Thorstein de Jong: Many in German are anxious to sustain their social position. 

Therefore the work hard.  

Dursun: Europe is led by the economy, by materialism. But materialism does not make 

happy. Europe is not looking for what makes people happy. We must think: do we need 

all these things? We do not need all these companies. In Turkey your family is your 

social position. I help my brother if necessary and we automatically help our parents. In 

Holland all can get money from the state. In Turkey we don‟t need that money, we do it 

ourselves.  

Marianne Uri Øverland (Norway): I agree, what about the coming generation? How 

to tell people, children and others. “Sharing is surviving” does not live anymore.  

Marleen: I am not pessimistic. My son is 17 and he is communicating all over the 

world by his computer. He talks with friends through Facebook ánd he does volunteer 
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work in our town. It is a new way of living. Our children need a good life and it is good 

with a generation gap. If a school friend is sick, he goes there to bring him his 

homework. His generation is not a bad generation. We leave them a world with few raw 

materials. We leave them a world with dependency on electricity. But I have a lot of 

trust in these children. I used to dislike people from Eastern Europe, but our kids make 

friends with them and for our kids, this is the world.  

 

Conrado Castillo (Phillipines): I like the way Noordegraaf attacks: we must be very 

pro-active. The conservatives enjoy the support of the church. But in my view, Jesus is 

a socialist. This is what I say on my Facebook account. As religious socialists we have 

to contribute to the Social Democratic parties. 

Ulf Carmesund (Sweden): Who are „we‟, Social Democrats, today? We used to be 

labourers who wished to improve their lives.  

Marleen: No, we were also a party of teachers. There were different groups in the 

parties.  

Herman: The parties started as an emancipation movement of proletarians, but 

developed to people‟s parties. The meaning of the „we‟ is: to connect. 

Kees Waagmeester (Neth.): In our group a Dutch philosopher had as his thesis that 

change on issues like solidarity and sustainability will not come from churches or 

political parties, but from people working as professionals in companies and 

organisations, and the moral questions they have.  
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3.5  The secularist movement and the populists have the same goal  

 

 The threat of secularist fundamentalism  
 

By Cecilia Dalman Eek 
Cecilia Dalman Eek, Social Democrat and Methodist, is Political Secretary of Västra Götaland 

(region of Göteborg, Sweden), president of ILRS and vice president of „Religious Social Democrats‟ 

(the Swedish affiliate of ILRS). 

 

Over the last ten years the secularist movement have gathered momentum in Europe. 

The Swedish Humanist Movement have become more and more outspoken in their 

straightforward criticism of religion and all kinds of religious expression within society. 

The Swedish Humanists have undergone a makeover and have for some years gone 

from obscurity to rapidly growing membership. I know that is not the case in all 

European countries, but let me give you a picture of what we are up against in Sweden. 

 Fuelled by the drive of a new and dynamic leader, Christer Sturmark, former IT-

entrepreneur they have gone from obscurity to recognition in the public debate. In the 

eighties Sturmark was one of the young internet wiz.kids with a great capacity for 

selling. Wisely he sold his internet-based enterprises before the bubble burst. As a result 

he is now comfortably well off and free to use his time, contacts and most importantly, 

his communicative and entrepreneurial skills in service of the Swedish Humanist 

Movement.  

 

As a result the Swedish Humanists have remade themselves when it comes to 

communication. Sturmark have managed to enlist several highly respected well-known 

persons as members, among them one former ministers of state and a former Abba-

member, Björn Ulvaeus.  

 He is the editor of their magazine Sans, which is a wordplay with different 

meanings. It refers to the word Sense, meaning “Mind” and another Swedish meaning of 

the word rather like “Common Sense” and also the French word “sans,” meaning 

without, as in the idea that society is better off without religion. He has made it a glossy 

monthly that the newspaper stands display together with cultural and arty publications. 

The first number of this remake was rather grim and illustrates the effect the Humanists 

have today in Sweden. On the cover was a really ugly close up picture of the face of a 

woman in a burka. The title read “Does God hate women?”. This issue the Humanist 

offered to every college in Sweden in sufficient numbers to make it possible to use it in 

classes. 

 The strategy of the Swedish Humanist Movement is now to make us, the ordinary, 

“normal” religious people, pay for the atrocities that are committed in sects and cults, in 

really unhealthy religious communities, but also for oppression in countries all over the 

world, which is not related to religion at all, but rather a question about poverty. This is 

done ingeniously by linking the thinking of religious people in Sweden to honour 

killings and stoning of women, to oppression of gays, oppression of women - like 

segregation on buses in Israel, and resisting work to promote reproductive health. 

 

Secularism in other European countries. 

 

There are different aspects of secularist fundamentalism in other countries. In France, 

there is a longstanding tradition of separation of church and state. The legal system is 

not intertwined with any religious group, for instance civil marriage. In my opinion the 



 26 

secular judicial tradition was held hostage in the debate about banning religious 

symbols in the common public space. That is, of course, not directed to any overly-

visible symbols of Judaism or Christianity. It is not that Buddhist have taken to carry 

huge Buddhas around with them or that the kippas on the heads of male Jews have 

grown in sizes, or as if the little gold crosses of young schoolgirls have become so 

heavy they can no longer bear them around their necks. No, this is solely directed to 

banning the Muslim practice of clothing for women. It is directed to the use of niqabs 

and burkas. So the idea of a secular state was used to direct a very religiously motivated 

piece of legislation. 

 

And as an echo of the argument made by the Swedish Humanists, I automatically feel 

compelled to tell you now, that I am not in favour of forcing people to wear burkas or 

niqabs when they go outdoors without a male relative, or forcing young girls to wear a 

headscarf. But this is not the point. I am not in favour of forbidding people to wear what 

they very well chose to. When it comes to women´s dress – there are all kinds of 

opinions about that – and my first priority is that it is the woman herself that should be 

the one deciding how she wishes to present herself to the world. This focus on women´s 

clothing is a very unhealthy part of the structural gender inequality, be it about almost 

no clothes at all – or religiously motivated clothing.  

 At the EU conference of the Civic Alliance in Cordoba, I talked with the British 

Chair for the Humanist movement. Gregory Puppinck. He was very concerned about the 

French legislation, which he compared to the Swiss referendum that banned mosques 

from building minarets. For him it was very clear that this is not to do with secular 

society, but banning religion, specifically banning Muslims - islamophobia. His stance 

reflects a totally different attitude among Humanists, that actually is respectful and truly 

humane. 

 

Secularism in Labour parties  

– How secularism walk the line of the populist parties  

 

We have had some evidence at this conference that there is a growing movement within 

most Labour Parties of scepticism towards religion which fuels populist decision 

making when it comes to issues of migration and social equality. The impression is that 

is creates only problems in politics and society and is not seen as an aspect of the 

Human Rights.  

 We have political problems with growing segregation, a huge debate over 

religious schools, unemployment and bad health-care among migrant women, and 

others. And a growing number of people turn to populist parties because they tell a story 

they want to hear. There is a longing back to the times of eternal prosperity, when jobs 

were not scarce, when everyone hoped for a better future for their children. At that time 

Sweden – and Europe was very homogenous.  

 

Now Europe is undergoing a crisis of the worst kind. Not since the thirties and the 

second world war have there been such grim prospects. There are economic and social 

consequences to pay, and there is a new group of people who will have to pay it. Just as 

the Jews were the scape-goats of the thirties, the Muslims are now the ones who takes 

the blame for the fact that society is not as it once was. The secularist movement and the 

populists both have the same goal – to critizice Islam. They arrive at it from different 

places, but they do the same ugly job.  

 The facts of unemployment, of poor housing, of bad education opportunities and 

growing inequality instils a sense of longing back in people. The wish to get something 
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back that is not here anymore, gets transformed into a hate for those who are different, 

and who weren´t here in the good old days. So migrants gets the blame. And the most 

visible of them are Muslims, and especially Muslim women. Of course they radicalize 

and demand their right to define themselves, to be true to their own ways instead of 

their oppressors ways.  

 This conflict is now evident in most European states and creates a grim situation 

for the Social Democratic parties, who frequently follow suit with the populist parties. 

We need meeting-places for people of different faith, for Social Democrats of different 

faith and culture to exchange views and expand their field of vision. Our vision must be 

based on the fact that we might have different faiths, but we share a common goal. We 

have different creeds, but we have the same politics. 

 

We need new politics and openness instead of new people to blame. 

 

My suggestion is twofold. The force of Social Democratic parties must be stronger 

when it comes to proposing a vision for a common future. We need better political 

propositions for handling the consequences of the economic crisis at hand. We need to 

make it possible to once again believe there is a future for all, irrespective of class, 

gender or religion.  

 And secondly we need to focus on the UN declaration of Human Rights. Religion 

in my experience, is empowerment and freedom, but I know very well that it also works 

the other way around. We must argue that states and governments must be neutral to 

religion, but we do not want the whole of society to be secular, or religion-free.  

 On the other hand religion must never be a force of power on a collective judicial 

level, or even on the level of an individual. We have to stand by any individual´s right 

to choose his own way to view the world, including the right to have and to express 

faith. We have to stand by the fact that religion should not threaten people, but liberate 

them. The individual human rights are absolutes and must never be compromised. In 

that respect, though, most of our countries have a lot of work to do.  

 

My conclusion is that a political vision for the future and an agenda for social and 

economic equality, based on the fundament of the UN declaration of Human Rights, is 

how we can handle the growing threat of racism and populism, whether it comes from 

populists or from secular fundamentalists. 

 

 

Discussion 
 

Maria Hevzy (Norway): Cecilia points out important thoughts, in line with my ideas. 

Secularism is not a problem. The problem is what some humanists tell: that not 

believing in God is neutral, and therefore more trust worth. We on the other hand want 

to work for unity in diversity. We want to discuss the role of religion in the public 

sphere. But the secular humanists want to push religion out from the public sphere. And 

they do not realise this exclusive position becomes a religion in it self. In Norway all 

faith communities receive support from the state and the humanists also receive state 

support. They have most rituals but have no belief in God.  

Dr.Motshekga (S Africa): South Africa wants to be a secular state. That means: neutral 

to all religions. Religion is hereditary for the human being, you can not abolish it. 

Johan van Workum (Neth): Secularism is not the problem, secular fundamentalism is, 

like Maria says. The main chamber of Dutch Parliament passed a law that forbids ritual 

slaughtering (Halal, Kosher) because of avoidable cruelty to animals. Our Labour party 
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supports this law. In another affaire, a judge has forbidden a Roman Catholic pastor to 

ring his church bell before 7.30 AM, after neighbours had filed a lawsuit because of 

inconvenience by the noise. Do others feel this type of pressure on religious outings in 

their country? 

Matthias Lauer (Austria): Ideological neutrality is a new tendency in the Austrian 

party. Now Islam is targeted, and the next step is Christianity.  

Tapio Lampinen (Finland): Finnish humanists have used the Islam argument. This is a 

new phenomenon. They are weak in membership, some 2000., but they have a good 

website, appealing for leaving the church. It looks like a dictatorship, led by the non-

religious people.  

Thorsten de Jong (Germany). East Germany is non-religious, but West Germany is 

religious. I do not think there is a strong movement for secularisation in Germany.  

Tapio, Matthias: In Finland and Germany, there is. 

Kit Melgar (Philippines): Secularism in general is no problem in the Philippines. Our 

problem is that Opus Dei are oppressing people on the issue of reproductive health 

rights by threatening people with the punishment of God.  

 

Marta Axner (Sweden): One should see the separation of church and state on a scale. 

Where the separation is implemented extensively, it is not very successful. There is 

hostility.  

Herman Noordegraaf (Neth.): In general you can see three models:  

1) (a) religion dominates;  

2) religion is pushed out of the public domain („laïcité‟);  

3) pluralism, with different religions, also in the public domain, and a state which is 

neutral. 

Dr.Motshekga: When the separation of church and state is implemented too far, you 

get suppression. You should always have recognition of the right of religion. I am 

against removing religion from the public space.  

We need a global interfaith dialogue. 
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3.6  Covering conservative political views in biblical rhetoric  

 

 Political right wing Christians in Norway 
 

By Maria Hevzy 
Maria Hevzy is working for the Norwegian Labour Party as political advisor. She is also national 

Secretary of Kristne Arbeidere (the NORWEGIAN affiliate of ILRS) and vice president of ILRS. 

 

Norway is a secular state. We used to have a state religion (Evangelical Lutheran), but 

the ties between the State and The Church of Norway are now loosened. The Church of 

Norway receives funding from the state and the municipalities. As a compensation for 

this, other faith- and life stance communities receive per member the same amount of 

money as the Church of Norway. Until recently, religion was seen as only a private 

matter. But now we see a larger acceptance of religion in public space than before. But 

we are still facing the threat of reversal.  

 In Norway there are hardly any private schools. We do not allow private schools 

until you are 16. An exception from this are religious schools or schools representing a 

pedagogical alternative. There is one Muslim school and there are a few Christian 

schools. There are also some Steiner (anthroposophical) and some Montessori schools. 

You are not allowed to make profit on running schools. A private school from Sweden 

was opposed. We kicked them out.  

Private schools have to follow public school plans.  

 
 

Overview of the politic landscape in Norway: 

 Left  centre  right  

 Soc.Democrats CDU conservatives  Success party 
 

 

The Norwegian Labour Party has been in government since 2005. Over the last years 

some voices have claimed the government is trying to “de-Christianize” Norway. That 

is not the case, but our party wants to have a more pluralist and secular society than 

parties on the right wing. In order to work in this direction we have abolished a state 

religion.  

 Those who accuse us of wanting to de-Christianize are loud, but they do not 

define what that implies. What we do understand is that these people want to allow only 

their own particular teaching of religion in the country. Also, we realise, to them this 

issue is a serious matter. They are actually convinced that by this process of de-

Christianization of Norway, the country is loosing the blessing of God. This argument 

was used recently in the public debate after the massacre at Utöya on July 22, 2011, by 

one representative from a small party, the Kristen samlingsparti (Christian unity party). 

This party defines itself as a Christian non-socialist party and their non-socialist 

conviction is what keeps them together. 

 

The ideas that are important to these people are:  

- Reverse the law of abortion. No one else wants this change; 

- They are against the recent constitutional changes on state religion;  

- Cash support to families is the only relevant support. They forget all things we do for 

the family like vacation, working laws, they only want cash support;  

- Value clauses in school and kindergarten; 

- Israel: moving the Norwegian Embassy from Tel Aviv to Jerusalem;  
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- Against gay marriages; 

- Pro-private; 

- Critical to Islam – “Muslims will take over due to higher birth rates”.  

 

The groups and parties advocating this are or belong to:  

- Progress party - Fremskrittspartiet  

- Christian Democrats (CDU) 

- Kristent Samlingsparti  

- Friends of Israel  

- Kristenfolket.no 

- Live primarily in the western parts of the country (Bible belt of Norway) 

- Lutherans and other denominations, free churches mix of people, cultural thing 

- They are a political right wing people using some sort of a “biblical” rhetoric  

- Intolerant in general.  

 

They are few, but they are loud and they attract attention. 

They leave the impression that if you are a social democrat you are not Christian 

enough. They try to give God a political colour. And, here I would like to address ILRS 

as a whole: this is a trap for us too. We should not make God a politician. Jesus was not 

a socialist. He was the son of God. Socialism came later. There are many reasons to 

become a social democrat, we have to be careful not to scare people off.  

 

Conclusions:  

People who use religious rhetoric, may conceal the real politics behind. Our task is to 

undress the issues to get to the core of the matter.  

 

 

Discussion 
 

Johan van Workum (Neth.): These groups and parties are few but loud, you say. How 

influential are these?  

Maria: News and media are glad to write about them. They are segments in several 

parties. They make news. No influence, but they are able to mobilise other groups in 

Norway. They think they are doing something nice, as they are friends of Israel. Many 

think they are bigger then they really are. We have to use lots if time to discuss it.  

Tapio: After Utöya the Finish media wrote that the perpetrator Anders Breivik was 

motivated by his deep Christian faith. Ordinary people asked what this means: „How 

can it be so?  

Maria: Breivik was not religiously motivated at all. Nevertheless that idea is spread. It 

seems that a terrorist has to have a religious motivation. At some point people also 

started to talk about „Islamic terror‟, but it is really terrorist terror. 

Dr Motshekga (S Africa): I am not inclined to be critical of any religion. But may the 

time has come to undress this type of religiosity and declare that - light and life is the 

original source of religion. Perhaps, to be a Christian means to be a bearer of light and 

life? Could this be what real Christianity is about? It has to do with the original debate 

of the true nature of the son. And each human being has an essence of light and life. But 

instead human beings have conveniently decided to give ourselves to things that not 

benefit the human cause. Can we say that all religions are supporting the human cause? 

Jezus did not establish a church. He laid down values.  
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Ricardo Aguado (Spain): In Spain the conservative party PP (Partido Popular, main 

opposition party at time of the conference) has more or less the same political agenda as 

Maria has mentioned from Norway. The PP will perhaps have a good result in the 

coming elections of November 2011. What Maria described is a European agenda, it is 

not just in Norway. They discuss schools and religious education, and that schools shall 

put forward certain values – that is their particular values – into the school.  

Maria: Until a few years back we had a value clause in the schools; this was revised. In 

the old days the priest taught religion, but this subject was not very successful really. 

The majority will have to learn more about the minority. We stopped telling that 

Christian stories are facts. Money was taken out of school and given to each religious 

community  

 

Conrado Castillo (Philippines): One value or virtue that we socialists appreciate is 

tolerance. Being tolerant does it mean that we should be passive or not push forward our 

values that made us socialists. We should offer these values to all people of faiths, who 

want a more organised participation in our struggle. What is our appreciation of our 

belief?  

Greed is a work that the scripture has offered to help us describe capitalism. In essence 

being Christian is being a socialist. It is there, it is opposing capitalism. In essence 

Christianity is opposing greed.  

Ulf Carmesund (Sweden): should we separate religion from values and ideology?  

Dr Motshekga: Jesus was a socialist in a sense that he wanted to establish a social 

order. He did not establish a church, but values.  
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3.7  Capitalism tries to substitute religion as a spiritual source  

 

Paper about religion, politics and globalisation 
 

By Carlos García de Andoin and Ricardo Aguado 
Dr. Ricardo Aguado is professor and researcher in applied economics at the University of Deusto, 

Bilbao (Spain), and vice president of ILRS. 

Carlos García de Andoin was at time of the conference Deputy Chief of Cabinet of the Prime 

Minister of Spain. He is President of CHRISPSOE, the Christian-Socialist Group of PSOE, the 

Socialist Party of Spain. 

 

Politics has acted during the last decades under the assumption that some subjects, such 

as religion, will tend to disappear from the public agenda. They should be private topics, 

not to be discussed in the public arena. However, the first decade of the 21
st
 century has 

contradicted this idea and has put religion in the very first place of the political agenda
4
.  

We are going to examine some of the basic points of this process of reintroducing 

religion in politics through this text. 

 

1. The clash of civilizations 

 

The American author Samuel Huntington proposed some years before the terrorist 

attacks of S-11 his famous thesis about the “clash of civilizations”
5
 (in an article in 1993 

and in a book in 1996). The Berlin Wall had fallen in 1989 and with it the division of 

the world between 2 different blocks: communism and liberal capitalism. 

This fact did not bring a new pax. The geopolitical conflict is going to take place 

in cultural terms, as a clash of civilizations, at the same time as the globalization process 

develops. Huntington described 8 main civilizations, including the Western-Christian 

and the Arab-Islamic. 

In this new geopolitical paradigm, religions acquire a very important role, because 

they create identities in a much more effective way than languages or nationalities. One 

person can have two different nationalities, or speak two or more different languages, 

but that person can have only one religion. One person cannot be catholic and muslim at 

the same time.  

There is more, of course. Religions have a global capacity of representation in this 

globalised world. When we talk, for example, about Catholicism, we are talking about 

1.000 millions of persons in the world that share the same faith. The same can be said 

about the main religions in the world. 

The theory developed by Huntington became reality in the terrorist attacks of S-11 

in the USA and M-11 in Spain. In this second country, as a reaction to the terrorist 

attack of Madrid, the Spanish government developed the idea of the “Alliance of 

Civilizations”. This idea is based in a correction of the economic imbalances and the 

cultural dialogue between the Western and the Arab worlds.  

 

Today, the “Alliance of civilizations” (AC) is a program inside the United Nations 

Organization, with 106 countries and 21 international organizations involved. 25 

countries have passed national AC programs.  

                                                 
4
 Wolfgang MERKEL, Inclusión y Diversidad. Repensar la Democracia , Cuadernos de Debate, 

Fundación Ideas, Madrid, 2009. 

5
 Samuel HUNTINGTON, El Choque de Civilizaciones y la reconfiguración del orden mundial, Paidós, 

Barcelona, 2005. 
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Again, some diplomats did not want to recognize the importance of religion inside 

AC programs. However, during the year 2011 the Spanish Government has organized 

two different international seminars as a part of its AC national program with a specific 

reference to religion. In both cases, the ILRS has been represented. 

In the same framework, the Spanish government and the Government of Indonesia 

have had several bilateral meetings about the management of religious diversity.  

  

2. The power of identity 

 

The Spanish sociologist Manuel Castells wrote in 2003 a trilogy in order to explain the 

modern world. The second book is entirely referred to culture, under the title “the power 

of identity”
6
.  

Castells thinks that there is a very fast technological and economic change, but 

this change is eroding the sense of life. Traditions, cultural patterns that were giving a 

sense to the life of many citizens have disappeared, creating an emptiness in the life of 

many persons. New sources of identity are covering this vacuum: national identities, 

local identities, the ecology and religions (mainly Islam and Christianity). 

All those four identities are movements that resist the new paradigm of 

globalization and each of them is big enough to achieve a voice in our societies and to 

have influence in the configuration of our present and future.  

This power of identity has made religion, sometimes, to be near political 

extremism and fundamentalism. That is why, sometimes, religion is perceived as 

something associated with intolerance, conflict and violence. 

Tony Blair was asked in a recent debate that took place in Toronto if “religion 

was a positive force for the world”
7
 or just a base for intolerance and mutual hate. Blaire 

answered that in a world without religion, for sure religious intolerants will disappear, 

but intolerance itself and intolerant people will remain.  

 

3. Immigration and social diversity 

 

Our societies are more heterogeneous tan they were in the past. Immigration is one of 

the key factors. In Spain, in only 10 years (2000-2010), the number of immigrants over 

total population has raised from 2% to 12%, with an annual average growth rate of 

21,6%. This situation has transformed our cities and villages. We have changed from 

homogeneous cultural identities to very heterogeneous identities. This cultural 

heterogeneity is common characteristic of many modern societies around the world. 

This identities are, in many cases, complementary, inclusive identities. 

In Spain, with a population of 49 million people, there are 1.200.000 Muslims, 

800.000 Christian protestants, 500.000 Christian Orthodoxes, 30.000 Mormons, 10.000 

Buddhists and many more from other religions apart from the main one (Christian 

catholics). Although religious pluralism is not new in Spain, it is true that the situation 

has changed very quickly due to the migration movements that have taken place in the 

last decade. 

In many European countries immigrants and their families identify themselves 

mainly not with the national identity of the adopting country, but as followers of a given 

religion in a global context. This situation may lead to social conflicts. This kind of 

                                                 
6
 Manuel CASTELLS, La era de la información (II). El poder de la identidad, Alianza Editorial, Madrid, 

2003. 
7
 Debate patrocinado por matrimonio MUNK celebrado ante BBC Internacional en Toronto el 26 de 
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diversity, based on religious identities, is more complex to be managed than the usual 

economic conflicts of interest. 

 For some politicians, this diversity can challenge democracy. As we know it, 

democracy is a national idea, as the concept of citizenship. For these politicians, 

democracy needs one ethnic, one language and one religion per nation. If that is not the 

case, then they think democracy may be in danger. 

However, we, as members of the ILRS and the Christian Socialist Group in Spain, 

believe that democracy is the best political framework for inclusion and equality. In this 

idea we follow the recommendations made by the Council of Europe in its resolution 

number 1.396. Democracy and religious pluralism can be positive and complementary 

allies to strengthen our democracies. 

Then the question is the following: under which conditions is a democratic project 

possible, giving equal rights to heterogeneous citizens? 

- Proactive measures must be taken in order to assure a democratic engagement of all 

citizens; 

- Acceptance and recognition of cultural diversity; 

- Laicity (all citizens are equal, separation between state and religion); 

- Inclusive policies in social services, education, employment and housing. 

 

Different faiths, equal citizens. This has been the slogan of the last meeting of the 

Christian Socialist Group of Spain that took place in Madrid in April 2011. 

 In Spain, the national government has created a tool: Pluralismo y convivencia 

Foundation (Pluralism and living-together Foundation). This Foundation has developed 

a very important role inside the Spanish society and public administrations. Its main 

actions are the following: 

- Research about religion pluralism;  

- Analyse public policies of all administrative levels (local, regional, national) 

regarding religion and social policies, education, cemeteries, health,…; 

- Proposals about public management of religious diversity, specially at the local 

level;  

- Main objective: avoid religious extremism, exclusion, ghettos,…; 

- Specific programs for Muslims (Islam at school, education for imams,…). 

 

This perspective should be taken by all policy makers that have the aim to avoid 

ghettos, social exclusion or fundamentalism.  

 

4. Laicity and living-together 

 

It is necessary to defend the principle of laicity. Religious freedom and human freedom 

are linked. The separation between religion and the State has brought to us more 

freedom and positive rights.  

However, we must identify the inclusive laicity versus the exclusive or restricted 

laicity. The restricted laicism wants to limit the influence of religion in the public arena, 

because it thinks it is not a positive one. This kind of laicity is, in many cases, 

intolerant, not fully democratic. This laicity lacks one of its key elements: tolerance.  

Religious faiths have the same rights as other social actors to participate in public 

life with their opinion, proposals and values. Religion is a basic social dimension that 

can cooperate with the public administration in many ways. If sports, culture, trade 

unions, political parties receive economic contributions from the State, why not 

contribute in a certain way to the positive actions performed by religions?  
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Habermas, a German philosopher, has extended his theories about democracy to 

religion. He had a public debate with Ratzinger, before Ratzinger was chosen as Pope 

Benedict XVI
8
. Habermas accepted the public dimension of religion

9
. He said religion 

can make positive contributions to society, even in very delicate and dramatic issues, 

such as abortion, euthanasia, bioethics, climate change, and similar ones.
10

 

Rafael Díaz Salazar, a Spanish thinker, believes that the inclusive laicity is a 

challenge for believers and laicists
11

. In order to manage social, cultural and religious 

heterogeneity, policy makers have to adapt a narrow idea of laicity to an open view of 

inclusive laicity. 

 

5. Religion, economic crisis and spirituality 

 

One last word about spirituality in this context of economic crisis
12

.  

Politics is necessary in order to control economic powers and keep a sustainable 

development (social, environmental and economic sustainability)
13

. 

But even in this context of economic crisis, we can witness a new attempt of 

capitalism: to substitute religion as a source of spiritual comfort and as a source of a 

final purpose for human life. Global capitalism is providing products, services but also 

spirituality and salvation for human beings through consumption, publicity and the 

construction of an artificial, virtual, society. There are no values, no real society, only 

individuals trying to maximize their individual wellbeing without taking real care of the 

situation of other people or the planet. This kind of proposal and subsequent behaviour 

does not need religion, because it claims that consumption is the “only way” to achieve 

the “only rational objective” of human life: maximize short time material and individual 

wellbeing.  

 We need a progressive political thinking that could globalize fraternity. We need a 

religious left that proposes fraternity and equal rights to all citizens, to counteract a 

conservative view in which religion is used to examine only individual moral acts and 

forgets the injustices of our global economic system. 

 

7. Conclusion 

 

More than ever before, in all kind of societies we are going to have diversity, migration 

and cultural heterogeneity. 

As religious Social Democrats, we believe that it is our duty to: 

 Design policies to recognise social diversity;  

 To offer equal rights for heterogeneous citizens. 

And we should be able to promote this ideas in our own countries and also 

internationally.  
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3.8   Equality and sustainability are not an anemy but a  
 friend of economic growth  

 

An Alternative economic approach based on Christian principles 
 

By Ricardo Aguado (paper together with Javier Martínez) 
Ricardo Aguado and Javier Martínez are working at the University of Deusto, Bilbao. Deusto 

Business School, Economics Department. 

 

1. Introduction 

 

Gross Domestic Product (GDP) per capita has been the indicator traditionally used to 

quantify the production per head of a given country or region. GDP as an statistical 

concept has a clear objective: the measurement of the final amounts of goods and 

services that are produced in a given territory and in a given period of time (Nordhaus 

and Tobin, 1973).  

 Usually, GDP is calculated at market prices, although sometimes it is also 

calculated using other prices or costs. In order to realize international comparisons 

between national economies, it is widely recommended to use GDP at parity of 

purchasing power. In general, developed countries have higher market prices than 

developing countries. This means that in order to buy the same basket of goods and 

services, people need a bigger amount of money in developed countries than in 

developing countries. The main objective of using GDPs at parity of purchasing power 

is to eliminate these differences in prices (INE, 2002). 

 A formal definition of GDP could be the following: market value of the final 

goods and services produced in a country by both national and foreign production 

factors (Martínez, 2010). 

 

GDP is currently the main indicator to measure the success and the evolution of a given 

economy. It is also the accepted indicator in order to make international comparisons 

between national economies. The generally accepted idea behind this kind of 

comparison is that bigger GDPs per capita mean higher levels of development, 

wellbeing and economic progress. In the same way, bigger GDP per capita growth rates 

mean faster growing of development and wellbeing for the citizens of that territory.  

 This is why GDP growth per capita has turned to be one of the priority objectives 

of the economic policy. At the same time, the development of theories analyzing 

economic growth is one of the most relevant disciplines in economic science. 

 Nevertheless, the idea of using GDP as an indicator to measure the level of 

production and, at the same time, the level of wellbeing has been controversial since the 

moment it started to be used. One of the first critics pointed out that it was not a fully 

correct idea to use as a wellbeing indicator a tool that had been designed to measure the 

level of production (Kuznets, 1934).  

 Years later, in their seminal work, Nordhaus and Tobin analyzed the relationships 

between economic growth on one hand, and wellbeing, environmental sustainability and 

income distribution, on the other hand. Finally, they concluded that, although measures 

linked with economic growth (such as GDP) were imperfect for measuring wellbeing, 

they could be used to that purpose because “the broad picture of secular progress which 

they convey remains after correction of their most obvious deficiencies” (Nordhaus and 

Tobin, 1973, p.5). 
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 Nordhaus and Tobin developed a corrected version of GDP, called “measure of 

economic performance”, based not on production, but on consumption and 

sustainability (Nordhaus and Tobin, 1973). 

 More recently, other economists have insisted in their critics about using GDP as 

an indicator to measure wellbeing (Martínez and Santacoloma, 2005). Fleaurbay (2009), 

for instance, pointed out that GDP is a poor instrument to measure social wellbeing, 

because it ignores wealth distribution and variation, environmental damage, the quality 

of social relationships, health and economic and personal security. 

 

Along with wellbeing, the concept of sustainability has also been linked to GDP in 

recent years. Due to the consequences of economic growth on the environment and 

society, the United nations (UN) created in 1987 the World Commission on 

Environment and Development (WCED), also known as the Brundtland Commission. 

The objective of that Commission was to study the sustainability of economic 

development, spreading the definition of sustainable development as “development that 

meets the needs of the present generations without compromising the ability of the 

future generations to meet their own needs” (WCED, 1987). 

 More recently, the United Nations 2005 World Summit stated the three mutually 

and interdependent reinforcing pillars of sustainable development: economic 

development, social development and environmental protection (UN, 2005). In this 

summit, technology and innovation were given major attention in order to solve the 

apparent contradiction of trying to achieve progress on the three pillars at the same time.  

 Reid and Miedzinsky have defined the idea of eco-innovation as “the creation of 

novel and competitively priced goods, processes, systems, services and procedures 

designed to satisfy human needs and provide a better quality of life for everyone with a 

whole-life-cycle minimal use of natural resources (materials including energy and 

surface area) per unit output, and a minimal release of toxic substances” (Reid and 

Miedzinsky, 2008). This definition has opened a gate to make at least economic 

development and environmental care compatible (Aguado, 2010).  

 Considering the three pillars at the same time, the Millennium Development Goals 

can be seen as a major attempt to spread the benefits of economic development to all 

human beings in the world, within the boundaries of sustainability (UN, 2010) 

(Santacoloma and Aguado, 2011). 

 The idea of achieving the maximum possible level of economic growth 

compatible with environmental care, so that future generations could have equal 

opportunities to achieve economic growth and wellbeing, has been linked also with 

sustainability and GDP (Ashford, 2010). 

 

The main objective of this paper is to analyze the suitability of using GDP as a proper 

indicator for sustainability in a given national economy, identifying the main features 

that a proper measure of sustainability (composed by a set of indicators) should 

incorporate. This analysis will be made according to economic literature and the 

Catholic Social Thought (CST).  

The paper is developed as follows.  

- In section 2 the suitability of using GDP as a correct indicator to measure 

sustainability according to economic literature and CST will be discussed.  

- In section 3, a complementary set of indicators to GDP will be suggested in order to 

capture a proper measure of sustainability.  

- The paper ends with a conclusion section. 
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2. GDP per capita as an indicator for sustainability 

 

In this section we are going to develop the appropriateness of using GDP as a correct 

indicator to measure sustainability. In section 2.1 we will take into account relevant 

economic literature related to this issue. In section 2.2 we will consider the relevant 

parts of Catholic Social Thought linked with this issue, especially Papal encyclicals and 

the Decrees of General Congregations 34 and 35 of the Society of Jesus. 

 

2.1. GDP per capita and sustainability from the economic perspective 

 

In section 1 we have presented the commonly accepted definition for sustainability, 

proposed by the United Nations (WCED, 1987). This concept of sustainability is 

pointing out that our planet has physical limits to support human activity. Those limits 

are imposed by the amount of natural resources, technological development, human 

development and social organization. In order to achieve sustainable development 

changes in the way that natural resources, investment, technological development, 

human development and institutional development are conducted should take place, so 

that future and present necessities could be taken into consideration. 

 This involves that the notion of sustainability ought to be related to the 

maintenance of a certain degree of social wellbeing through time. The pursue for 

sustainability requires the consideration of social wellbeing from an intergenerational 

perspective, considering present and future generations. 

 A meaningful part of the critics about taking GDP per head as adequate measure 

of sustainability has been based on the fact that the fundamentals of current wellbeing 

differ from the fundamentals of the sustainability of wellbeing. Current wellbeing is 

based on economic resources, such as income, and also on non-economic aspects, such 

as the social, natural and political environments.  

 However, sustainability is linked to the maintenance of a given level of current 

wellbeing over time. And this depends on whether the stocks of capital that matter for 

people´s life (natural, physical, human and social capital), are passed on to future 

generations (CMEPSP, 2009). 

 Therefore, the concept of sustainability is connected to the maintenance of the 

amount of the stock of capital, and the way of using that stock to create wellbeing 

without depleting it. The ability to transmit that stock to future generations is also a key 

point of sustainability. 

 

As we have stated, this concept of sustainability is linked with all kind of capital forms 

(natural, physical, human and social). Natural capital incorporates natural resources, 

ecosystems and environmental care. The amount of gas, oil, minerals, forests, fisheries 

and soil is inside this form of capital. Physical capital consists of infrastructures of all 

kind, such as buildings or machinery. Human capital includes the level of education, 

health and professional skills. Social capital contains institutions, knowledge (scientific 

and technological knowledge, in particular), technology, property rights, habits, beliefs, 

values and culture. 

 An indicator for sustainability should reflect the quantity and quality of that stock 

and its fluctuations. A sustainable economy requires the conservation (or the increase) 

of that stock. This would guarantee present and future consumption and, in a broader 

scope, present and future wellbeing (Arrow et al., 2004). 

 Accordingly to the previous paragraphs, GDP per capita cannot be a measure of 

sustainability because it may increase while the stock of capital is decreasing. This 

situation could put in danger future economic growth and future wellbeing.  
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 Another point is that the measure of sustainability may require in some cases to 

value it in an international context (not only national), because some of its dimensions 

have global effects (e.g. CO2 emissions). In this case a possible approach is to take into 

account the contribution of each national economy to global sustainability (CMEPSP, 

2009). 

 

2.2. Catholic Social Thought, GDP per capita and sustainability 

 

Catholic Social Thought (CST) has traditionally focused on economic and social 

development, encompassing issues related to human work, the economy, human rights, 

and national and international political development. In the light of growing 

environmental concerns we are witnessing an integration of environmental 

sustainability into the fabric of CST (McCarthy, 2006). 

 CST has had a broad point of view when analyzing economic activity, taking into 

account not only GDP growth, but also other considerations such us human dignity, the 

rights of employees at work, and impacts of economic activity on persons, territories 

and families (John Paul II, 1981). 

 Some aspects of the broad concept of sustainability have been addressed by CST 

in the past. One of the first and best known attempts to address “the social question”, 

was made in the encyclical Rerum Novarum (Leo XIII, 1891). In this encyclical, social 

and political sustainability of the economic system are given priority. Issues such as 

“the poverty of the masses”, a remedy “for the misery and wretchedness pressing so 

unjustly on the majority of the working class” and the “relative rights and mutual duties 

of the rich and the poor” are discussed.  

 These issues were again considered forty years later in the encyclical 

Quadragesimo Anno (Pius XI, 1931). It stated that “no help from either Liberalism or 

Socialism” could be found to confront the unequal and unjust distribution of wealth 

between persons. Human dignity is opposed in this encyclical to inhumanity and greed. 

Any economic system, in order to be sustainable, should address the questions of human 

dignity and the equality in the distribution of wealth. 

 

Some years later, the encyclical Pacem in terris (John XXIII, 1963) focused on the 

issue of peace. Peace is contemplated as a new dimension for the sustainability of any 

economic, political or social system. In this encyclical Pope John XXIII states that 

every human being “has the right to life, to bodily integrity, and to the means which are 

suitable for the proper development of life”. The encyclical continues with an 

enumeration of those means: “food, clothing, shelter, rest, medical care, and finally the 

necessary social services”. The accent is put in the social dimension of sustainability. 

 The concept of developing, embracing both its economic and social meanings, 

was clearly addressed four years later in the encyclical Populorum progressio (Paul VI, 

1967). In this encyclical “the development of those peoples who are striving to escape 

from hunger, misery, endemic diseases and ignorance” is analyzed, proposing for them 

“a wider share in the benefits of civilization and a more active improvement of their 

human qualities” 

 Pope John Paul II considered in a very explicit way the “social question” in at 

least three encyclicals: Laborens exercens, Sollicitudo rei socialis and Centessimus 

annus (John Paul II, 1981, 1987 and 1991). Many of the ideas expressed by Leo XIII 

are echoed on these three encyclicals. The promotion of justice, manifested in “a change 

of life-styles, of models of production and consumption and of the established structures 

of power which today govern societies “ is necessary to help “entire peoples which are 

presently excluded or marginalized to enter into the sphere of economic and human 
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development (John Paul II, 1991). The economic globalization process and the need of a 

global political governance of the economic system are also taken into account in 

Centessimus annus (John Paul II, 1991). 

 Pope Benedict XVI presented in 2009 the encyclical Caritas in Veritate. Among 

many other issues, human development, inequality, poverty, justice and economic 

development were taken into account. In this case, the idea of long term sustainability is 

introduced, not only in the economic system, but also in the social, political and 

environmental spheres (Benedict XVI, 2009).  

 The introduction of this multidimensional idea of sustainability resembles the 

echo that this idea has had inside the Social Catholic Thought in recent years, even 

decades. The 2004 Compendium of the Social Doctrine of the Church dedicated one 

chapter to “Safeguarding the Environment”. One of the conclusions emerging from the 

reflection made in that document is that the economic, social and environmental 

dimensions of sustainability are intertwined.  

 Previously, Pope John Paul II stated that “the proper ecological balance will not 

be found without directly addressing the structural forms of poverty that exists 

throughout the world” (John Paul II, 1990).  

 Canadian Bishops, among others, have amplified this papal concern repeatedly 

(Canadian Conference of Catholic Bishops, 1995, 2003 and 2008) stating that 

“ecological harmony cannot exist in a world of unjust social structures; nor can the 

extreme social inequalities of our current world order result in ecological sustainability 

(Canadian Conference of catholic Bishops, 2003).  

 

The necessity of tackling together the main three aspects of sustainability (economic, 

social and environmental) has been argued in the aforementioned examples. As 

presented in the Catholic Social Teaching and Ecology Fact Sheet (McCarthy, 2006), a 

rich tradition of Episcopal teaching on ecology and human development has taken place 

over the past three decades in all continents and almost in all countries in the world 

(McCarthy, 2006). 

 Catholic Social Teaching regarding environmental care, on one hand, and 

business ethics, on the other hand, has evolved in recent years encompassing a number 

of principles that constitutes contemporary Catholic Social Teaching on the 

environment and on business ethics.  

Those principles can be concentrated in six main ideas (Silecchia, 2004; Byron, 2011): 

1) Human life and dignity must remain at the forefront of any consideration of 

economic, social and environmental questions. 

2) Stewardship is the appropriate model for human care, economic development and 

the environment. 

3) Obligations to future generations must influence economic, social and 

environmental decision making. 

4) In the spirit of subsidiarity, environmental, social and economic decisions must be 

made at the appropriate level. 

5) The right to private property and the mandate to use property for the common good 

must both be respected in economic, social and environmental policies. 

6) Concerns for sustainability (economic, social, and environmental) are also moral 

concerns which require radical rethinking of our economic culture based on 

consumption.  

 

The encyclical Caritas in Veritate takes into account an integral and holistic concept of 

sustainable development, which includes the social, economic and environmental 

dimensions. Economic development is linked to justice and the common good, 
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fraternity, freedom and environmental care. The idea of an ‟integral human 

development‟ that encompasses all those dimensions is a key point of this encyclical. 

Instead of partial pictures of the development process, an articulated vision of 

development is proposed. This vision groups together the economic, social and political 

points of view, making a special emphasis in the sustainability of the development 

process, considering  „the present and future good of humanity‟ (Benedict XVI, 2009 

§21).  

 The encyclical is clear about the necessity of complementing the economic point 

of view with other dimensions of development because “progress of a merely economic 

and technology kind is insufficient. Development needs above all to be true and 

integral” (Benedict XVI, 2009 §23). 

 Along with economic growth, other goals such as full employment, equity in 

wealth distribution, social cohesion, respect for democracy and for social protection 

systems are encourages (Benedict XVI, 2009 §32, 35, 36). At the same time, important 

aspects of sustainability are highlighted by the encyclical when it affirms that “project 

for integral human development cannot ignore coming generations, but need to be 

marked by solidarity and inter-generational justice, while taking into account a variety 

of contexts: ecological, juridical, economic political and cultural” (Benedict XVI, 2009 

§48). 

 As we have analyzed, Papal encyclicals and many institutional bodies inside the 

Roman Catholic Church have studied development from a multidimensional approach, 

including the concept of sustainability. The Order of the Jesuits (Society of Jesus) has 

contributed to the study of development and sustainability inside the Catholic Church. 

In order to study in a systematic way this contribution in recent years, we are going to 

analyze the two documents that correspond to the last 2 General Congregations (GC) of 

the Jesuits, GC34 and GC35.  

 “A general congregation is the ultimate governing body of the Society of Jesus 

when it is in session. It is one of the means of uniting the members of the Society of 

Jesus among themselves and thus, is meant to represent the whole body of the Society” 

(www.jesuit.org). In a general congregation, Jesuits from all over the world meet and, 

among other issues, discuss the new challenges for the Order. The result of that 

discussion is summarized in the form of decrees, each one relating to a specific topic. 

 General Congregation 34 took place in 1995. In GC 34 the Jesuits reaffirm that 

the promotion of justice is one of the focal points of its apostolic action. The promotion 

of justice includes a wide variety of human rights, such as the “economic and social 

rights to the necessities of life and well-being, […] civil and political rights […], and 

rights such as development, peace and a healthy environment” (GC 34, D.3 §6).  

 Environmental sustainability and inter-generational solidarity are given also great 

importance because “ a sustainable, equitable use of the world‟s resources are important 

elements of justice towards all the communities in our present ‟global village‟, they are 

also matters of justice towards future generations who will inherit whatever we leave 

them. Unscrupulous exploitation of natural resources and the environment degrades the 

quality of life; it destroys cultures and sinks the poor in misery” (GC 34, D.3 §9). 

 In the same document, the Jesuits express their concern about a form of economic 

growth that has as one of its non desired outcomes the exclusion of “millions of people 

from the benefits of society. The long-term unemployed, young people without any 

possibility of employment, exploited and abandoned children on the streets, the aged 

who live alone without social protection, ex-convicts, victims of drug abuse and those 

afflicted with AIDS –all these are condemned to lives of dire poverty, social 

marginalization and precarious cultural existence” (GC 34, D.3 §15). In 2008 the Jesuits 

gathered in a new general congregation, GC 35. In this GC there is a strong appeal to 

http://www.jesuit.org/
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establish right relationships with creation (Franco, 2011)
14

. In Decree 2 the Oder 

acknowledged the global scope of problems related to development, environmental care 

and sustainability, because “Globalization, technology, and environmental concerns 

have challenged our traditional boundaries and have enhanced our awareness that we 

bear a common responsibility for the welfare of the entire world and its development in 

a sustainable and living-giving way” (GC 35, D.2 §20). 

 In this line, the role of globalization as a shaping force of economic development 

is analyzed in a deeper way in Decree 3. The positive and negative outcomes of 

globalization are highlighted when it is acknowledged that “while many poor people 

have been lifted from poverty, the gap between rich and poor within nations and across 

national boundaries has increased” (GC 35, D.3 §25). Accordingly to the thoughts of 

John Paul II, GC 35 proposes a “globalization in solidarity, a globalization without 

marginalization” (GC 35, D.3 §30 and John Paul II, 1998). 

 The pursue of short-term economic growth and the consequent exploitation of all 

kind of energy sources without considering proper measures of sustainability is causing 

“damage to earth, air, water and our whole environment, to the point that the future of 

our planet is threatened” (GC 35, D.3 §33). 

 Following the invitation made in GC34 in order to increase ecological solidarity 

(GC 34, D.20 §2), GC35 “urges all Jesuits and all partners engaged in the same mission, 

particularly the universities
15

 and research centres, to promote studies and practices 

focusing on the causes of poverty and the question of the environmental improvement” 

(GC 35, D.3 §35).  

 

3. GDP and complementary indicators 

 

As we have noted in section 2, economic development, social wellbeing and all 

dimensions of sustainability (mainly economic, social and environmental) are 

connected. In order to enhance long-term development, it is necessary to deal with 

growth issues and sustainability issues at the same time. The first step in this direction is 

to design proper indicators for sustainability and economic development. 

 GDP might be a good indicator to measure the evolution of the market value of 

production in a given territory, but it has important weaknesses as an indicator for 

sustainability (as explained in chapter 2).  

The following weaknesses of GDP in this field, among others, will be highlighted: 

 It does not take into account inter-generational relations; 

 It does not consider wealth distribution and social marginalization; 

 It does not measure the remaining stock of minerals and raw materials; 

 It does not take into account the environmental damage caused by economic growth. 

In order to have a more accurate measure of economic development and sustainability, 

GDP should be complemented with other indicators that could give information about 

all relevant dimensions of sustainability not considered by GDP. 
 

Many studies have been carried out in order to achieve more comprehensive indicators 

of sustainability than GDP or GDP growth (both in absolute or per capita terms).  

In Table 1, a wide taxonomy of those studies is shown, along with a description of the 

weaknesses and strong points of each kind of study (Martinez, 2010). 

                                                 
14

 Promotio Justitiae #105 collects a number of articles reflecting on sustainability issues from the point 

of view of the Society of Jesus and its collaborators 
15

 This paper attempts to be a contribution to the invitation for this kind of collaboration made in GC34 

and GC35 
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Table 1: Complementary indicators for sustainability 

 

____________________________________ 
(a) Mainly there are two definition of sustainability:  

- weak sustainability: it assumes substitutability among different forms of capital. It means that a decrease in the natural resources (e.g. oil extraction) can be offset by an increase of another resource/capital (e.g. putting up wind turbines).  

- strong sustainability: it assumes that substitutability among different forms of capital is limited, because resources are limited. Some stocks depreciation and/or depletion, mainly natural resources, cannot be replaced . 
 (b) “(...) rather than assuming seamless substitutability it is more inline with the assumption of strong sustainability” (Talberth et al. (2008), p. 5) “(…) while the GPI purports to be based on the principle of strong sustainability, it in fact measures weak sustainability (...) According to 

Neumayer (1999, pg. 93):”[i]ronically, the ISEW does not measure strong sustainability, but weak sustainability at best since it assumes perfect substitutability among different forms of capital”. (Talberth et al. (2007), p. 7) 

 

Source: Adapted from Martínez (2010). 
 

 

Measure of Sustainability Description Strengths Weaknesses 
Definition of 

Sustainability(a) 
Already used in the following studies 

Dashboard, set of 

indicators 

A sorted set of (economic, social, environmental and 

governance) indicators directly and/or indirectly related 

to a wide notion of Social Progress and Sustainability 

- Wide and complete information. 

- Multidimensionality. 

- Combine a set of indexes related to 

sustainability, social progress and 

development. 

- Heterogeneity. 

- There is not an unique harmonized dashboard. 

- They do not include a formal definition about what sustainability 

is. 

- They do not illustrate clearly how to achieve sustainability. 

Strong - CSD Sustainable Development Indicators 

(http://www.un.org/esa/dsd/dsd_aofw_ind/ind_index.shtml) 

- UNECE/OECD/Eurostat Working Group on Statistics for 

Sustainable Development 

(http://www.unece.org/stats/archive/03.03f.e.htm) 

- EU set of Sustainable Development Indicators (SDIs) 

(http://epp.eurostat.ec.europa.eu/portal/page/portal/sdi/introduction) 

Composite Indexes They are built rescaling and aggregating some set of 

basic indexes which describe each dimension the 

composite index should include (human development, 

welfare, sustainability...) in order to allow comparability. 

Basic indexes can have different weights. 

- Simplicity. 

- Comparability. 

- Lack of an underlying theory. 

- They do not include a clear definition about what sustainability is. 

- Its components and the weights assigned to them are 

questionable. 

- The way they are calculated (aggregation of the basic indexes…). 

Weak - Index of Economic Well-Being (IEWB): Osberg and Sharpe (2002) 

- Environmental Sustainability Index (ESI) 

(http://sedac.ciesin.columbia.edu/es/esi/) 

- Environmental Performance Index (EPI) 

(http://epi.yale.edu/) 

Adjusted GDP 

 

These indexes starting from the definition of GDP try to 

“adjusted” it by embodying some elements (related to 

environmental and social issues) GDP definition does not 

include. 

- Simplicity. 

- Comparability. 

 - Show the interdependency among 

different dimensions of sustainability. 

- Lack of an underlying theory.. 

- Its components and the weights assigned to them are 

questionable. 

- The way they are calculated (aggregation of the basic indexes…). 

- Allow to compare the evolution of the index but they do not 

inform whether consumption is sustainable or not. 

Weak(b) - Sustainable Measure of Economic Welfare (MEW-S): Nordahus and 

Tobin (1973) 

- Indicator of Sustainability of Economic Welfare (ISEW): Daly and 

Cobb (1989) and Cobb and Cobb (1994) 

- Genuine Progress Indicator (GPI): Talberth et al. (2007) 

- Environmentally-Adjusted Net Domestic Product (EANDP). 

Adjusted net Savings 

Genuine Savings 

True Savings 

The idea underlying these measures is that a negative 

variation on wealth shows that the level of consumption 

is not sustainable over the time. This is, an increase in 

wealth can be only achieved through a net 

saving/inversion of physical, human, natural and social 

capital. 

- Synthesize through an index a 

comprehensive definition of sustainability. 

- Try to inform about current 

consumption‟s level of sustainability and 

whether it can be maintained over the time. 

- The measure and valuation of wealth (stocks and flows) are very 

complex and depend crucially on what (wealth) it includes. 

Weak - Green Accounting {Genuine Savings/Adjusted Net Saving 

(ANS)/Wealth estimates}: Hamilton and Lutz, 1996, Hamilton and 

Clemens. 1999, World Bank on Environmental Economics 

(http://www.worldbank.org) 

- Adjusted Net Domestic Savings: Daspugta and Mäler, 2000, Arrow 

et al., 2003a and b, Arrow et al., 2004, Dasgupta, 2007, Arrow et al., 

2007. 

Ecological Footprint Assesses the impact of human activity on earth and 

whether it is sustainable or not. 

-. Intuitive. - Does not account for technological development. 

- The measurement and impact of the effects it assesses are 

questionable.  

 

Strong - Wackernagel and Ress (1995). Global Footprint Network 

(http://www.footprintnetwork.org/en/index.php/GFN/) 

 

http://www.un.org/esa/dsd/dsd_aofw_ind/ind_index.shtml
http://www.unece.org/stats/archive/03.03f.e.htm
http://epp.eurostat.ec.europa.eu/portal/page/portal/sdi/introduction
http://sedac.ciesin.columbia.edu/es/esi/
http://epi.yale.edu/
http://www.worldbank.org/
http://www.footprintnetwork.org/en/index.php/GFN/
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As we have argued in the previous sections, sustainability has, at least, three different 

dimensions: economic, social and environmental.  

In the following lines we are going to propose complementary indicators to GDP in order to 

achieve a more accurate measurement of sustainability.  

 GDP per capita measured in parity of purchasing power might be an adequate indicator 

to measure at the international level if the market value of the amount of goods and services 

produced per capita in a national economy is growing or not. This could be an indicator for 

the material progress of a society (that is, economic sustainability), taken that society as a 

whole.  

 It is necessary to complement this dimension with the social and environmental ones. 

From the social point of view, it is convenient that the economic growth (reflected in the 

indicator GDP per capita) could be distributed among all the population, so that all citizens 

may take advantage of that economic growth.  

 The first indicator that we are going to use to measure social sustainability is the 

poverty rate in children, the most vulnerable part of the population in any country. This 

indicator will be complemented by the total investment in education over gross national 

product (GNP). With this indicator we incorporate the share of national wealth that each 

country is devoting to the education of its citizens. Social sustainability is connected with 

access to education and its quality, both things depending, among other factors, on the 

investment made on education.  

 

Economic growth and social sustainability must me combined with environmental 

sustainability in order to guarantee a better future for next generations. In this dimension we 

are going to use two indicators: energy intensity of the economy and green house emissions.  

 The energy intensity of a given economy is measuring the amount of energy needed to 

produce one Euro (or US dollar) of GDP. Economies that are able to minimize this ratio are 

reducing their vulnerability to oil and gas prices (energy vulnerability) and are moving 

towards economic activities that do not require energy in order to produce wealth. Those 

economies are in the way of being more sustainable economies from the environmental point 

of view.  

 In the same case are those national economies that are able to reduce the amount of 

green house emissions per euro (or US dollar) produced: they are able to decouple economic 

growth and social sustainability from green house emissions. 

 

A national economy showing positive records in the three dimensions would be a sustainable 

economy in the three analyzed dimensions because it is competitive in the international 

markets and offers better material conditions to its citizens (economic sustainability), it has a 

low poverty rate in the weakest part of society (children) and devotes an important part of 

national wealth to education (social sustainability), and it is able to minimize the use of 

energy and the green house emissions per unit of output produced. 

 

4. Conclusions 

 

In this paper we have analyzed the concept of GDP and its relationship with sustainability. 

Sustainability has three major dimensions (economic, social and environmental), and GDP is 

not taking into account the last two ones. Moreover, it is possible to have a positive GDP 

growth and, at the same time, have a negative trend in terms of environmental and social 

sustainability.  
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 By combining different indicators it is possible to achieve a more accurate measure of 

sustainability. In this paper we have proposed several indicators that complement GDP in 

order to have a more comprehensive understanding of sustainability.  

 Catholic Social Thought is in line with a comprehensive understanding of sustainability, 

acknowledging the three aforementioned dimensions of sustainability: social, environmental 

and economic. In fact, GC34, GC35 and the Papal encyclicals analyzed in this paper, demand 

a fair distribution of wealth at the global level, a global governance over environmental issues 

and economic growth in order to ameliorate the situation of poor people.  

 In other words, what many economists and Catholic Social Thought are asking for is a 

fully sustainable development: economic growth that takes care of the people and of the 

environment, so that future generations would live in a more just, prosperous and greener 

world. 
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Additions by Ricardo Aguado (lecture Sustainability and Economic Growth): 
 

We made calculations to compare 29 OECD countries on a number of indicators which are 

easy to measure. We looked to their efficiency regarding the growth of the GDP per person 

(production efficiency), their environmental efficiency (low CO2 emission per produced unit) 

and their social efficiency (against poverty and big inequalities). The CO2 emissions give an 

indication of the oil dependency of an economy. 

 The highest scores for both growth and environmental efficiency and social efficiency 

were found for countries like Norway, Ireland, Switzerland, Sweden, Canada. At the other 

side we looked to bad scoring countries on environmental and social efficiency, like Poland, 

Slovakia and Czech Republic. Our calculations showed that these countries are also at the 

bottom side in terms of GDP per person. 

 Conclusion: it is not true that a country has to choose: either growth, or environment 

and equality. Our results indicate that the best countries on growth are also the best ones on 

environmental and social indicators.  

 A second conclusion is that it is possible to achieve at the same time environmental care 

and social equality: it is not necessary to choose between these two goals. 

 Another conclusion is that Catholic Social Thought is not conflicting with economic 

growth, nor with good environmental policies. Much of the Catholic thought can be found in 

other religions too. So, in this conclusion it is possible to change „Catholic‟ for „religious‟.  

 

http://dialnet.unirioja.es/servlet/articulo?codigo=1161237
http://www.stiglitz-sen-fitoussi.fr/documents/overview-eng.pdf
http://www.stiglitz-sen-fitoussi.fr/documents/overview-eng.pdf
http://www.stiglitz-sen-fitoussi.fr/en/documents.htm
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Discussion 
 

Ulf Carmesund (Sweden): (about Ricardo‟s presentation) It is remarkable that those highest 

scoring countries all have a strong public sector in their economies and high taxes.  

Ricardo: The role of the state is, indeed, important for their successes. And also the fact that 

companies in their corporate sector have environmental friendly ways of production.  

Herman Noordegraaf (Neth.): The needs of the poor should have priority above the needs of 

the rich. 

Ricardo: That is a political stand, not an answer of an economist. Personally I agree with you. 

As an economist I think we need economic growth in the interest of the poor, and that growth 

is possible on a sustainable and social responsible way. 

Cecilia Dalman Eek (Sweden): Ricardo‟s analysis is a strong answer to the religious right in 

the USA and Europe and their economic ideas. 

Thorsten de Jong (Germany): In Europe, Germany too, income differences are growing. 

Inequality grows.  

Ricardo: Yes, and in the present economic crisis in Europe the gap between South and North 

Europe is widening, Also in Spain inequality increases, also due to the high unemployment. 

Middle class people lose their jobs. Also the differences between regions within a country are 

growing. Only in the European Union as a whole, the inequality is decreasing, because the 

new member countries in Central and Eastern Europe are sill catching up with the old Union 

members. 

Kit Melgar (Philippines): The Philippines have a big underemployment. Our party works 

with the concept of „decent employment‟, against the high rate of short term jobs and small 

contract jobs, linked to the globalisation. 
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Herman: (about García‟s and Ricardo‟s presentation on Religion and globalisation) 
Could capitalism with its product substitute religions? 

Ricardo Aguado: Capitalism is on its way to substituting. It is not only producing material 

products, but also spirituality, wellness, identity by consuming specific products, a feeling of 

salvation through consumption. It is constructing a virtual and artificial society of individuals 

trying to maximize their individual wellbeing. It is possible that many don‟t need any religion 

anymore.  

 

Thorsten de Jong (Germany): (about multiculturalism) In Germany a feeling is that 

multiculturalism has failed. People feel Muslims as a block that is eating them. At the other 

hand are individual freedom of choice and the rights to express one‟s views seen as very 

important.  

Ricardo: We should distinguish multiculturalism and interculturalism. When can share shops, 

schools hospitals etc., instead of segregated societies within one state, we are living in 

interculturalism. 

Carlos García: In Spain we have for the primary school a book in Spanish about Islam. 

There is a form of multi-confessionalism in public schools. It is accepted by the educational 

authorities and Muslim communities. But there is also a movement to keep any religion out of 

the public school: laicity. 
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3.9   A national strategy for religious diversity  

 

By Carlos García de Andoin  
At time of the conference Deputy Chief of Cabinet of the Prime Minister of Spain. He is President of 

CHRISPSOE, the Christian-Socialist Group of PSOE, the Socialist Party of Spain. 

This text was also presented at an Interfaith conference in the Philippines 13-14 October 2011  

 

Harnessing the benefits and addressing the challenges of migration 

through interfaith and intercultural dialogue 
 

1. Globalisation and the acceleration of migratory movements 

 

It might seem that migratory movements are a brand new and specific outcome of 

globalisation. However, a more cautious study reveals that they have been a constant from the 

very beginning of humanity. Human beings are migrants. 

It could also be stated that those movements are the outcome of multicultural, 

multiethnic and multireligious societies. Nevertheless, a brief review over the history of 

civilisations shows they have been a constant in continents and civilisations. In Spain, three 

cultures lived together between the 12th and the 14th centuries: Muslims, Jews and 

Christians. 

Having said that, there must be something special if these questions still give rise to 

interest here and there. There are three novelties: its acceleration, its own globalization and its 

specific impact. 

 

2. The need of migrations against the return of intolerance 

 

I speak from a European perspective. The report of the Reflection Group on the Future of 

Europe chaired by Felipe Gonzalez, former Prime Minister of Spain, and submitted to the 

European Council on May 2010 holds that Europe must be an “attractive destination for 

migrants”. Given the current birth rate, a net increase of 100 million migrants for 2050 will be 

needed. Otherwise the ageing of population and the contraction of workforce will turn into an 

unbearable pressure on pension systems, healthcare and social protection schemes and a bad 

prospect for economic growth and taxation. 

In short, with no migratory movements the European Welfare State will go bankrupt. 

Migration is therefore a social and economic need. 

So a migratory policy should be implemented in advance. Europe will be an attractive 

destination if migrants feel they are accepted, if they can enter the legal labour market, if they 

enjoy equal standards of social rights and education and provided that strong policies against 

discrimination are implemented. 

However, reality does not fit that perspective. 40 million migrant are living today in 

the European Union (out of 495 million, an 8.8%). Just the half we need for 2050! 

But, instead of considering migration as an opportunity in Europe, intolerance and 

discrimination reappear: people‟s opposition to massive immigration is growing; 

discrimination and inequality at work galore, the extension of social rights to migrants is 

broadly rejected, immigration laws are harder and the economic crisis is fuelling the electoral 

support of populist and xenophobic parties. The integration of migrants in most European 

countries is not working well enough.  
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3. The new political controversy of cultural and religious diversity  

 

The secular theories of modernization announced the privatization of religion. Yet, 

globalization has loudly put religion in public life. Migration has been one of the reasons.  

In Europe, an intense debate is on the table: the construction of mosques with or 

without minarets; the use of hiyab, niqab and burqa in public spaces; whether the cartoons on 

Mohammed are offensive to religion or linked to freedom of speech; polygamy; the right of a 

Halal meal at school; also, the Muslim extremism...  

But the debate on politics and religion is broader: abortion, decent death, gay 

marriage, offensive images of Christ and the Virgin or the presence of Christian symbols in 

public institutions. 

Religion is considered in these debates as a danger for freedom of speech, gender 

equality, tolerance or human rights. On the other side, religions see the society changes as 

individualism materialist and values relativism. I think that religion has risks and she can be 

manipulated, but in my opinion the human religious experience is good for the world and for 

each person, particularly in our topic, to give meaning and assistance to migrants.   

In the past religion was linked to society: Christianity to Europe and Islam to Arabic 

countries. Today, the practice of a religion in Europe, Christians by tradition and Muslims by 

immigration, is more and more an element of identity and membership separated from the 

most of society. More and more Christians or Muslims consider their religion as their primary 

duty and adherence, more relevant than common law and citizenship, in a normative view.  

However, that gap is not a desertion from society. On the contrary, in the case of 

Christianity there is a struggle to keep it as an essential part of Europe‟s identity, of its society 

and politics. As Islam is concerned, it struggles to do the same and rejects to be simply 

recognized or tolerated in Europe.  

To sum up, the novelty goes beyond diversity: is the tense relationship between 

religious identities and the society and how religions want to move away from society, but at 

the same time, they want to be part of it.  

 

4. A new culture of living together  

 

Cultural and religious diversity changes have an impact on politics. The configuration of 

modern states has been frequently performed on a high degree of identity between religious 

affiliation and nationality. The historical definition of a country has required a level of 

cultural, ethnic and religious homogeneity. Religion provides national identity and cohesion, 

background and tradition too. This identification concerns also an idea of citizenship. It is not 

a trivial matter. It affects the fundaments that make up a country.  

But it is not the right way today. Diversity is Europe´s destiny and of mankind. Then 

we are to face a very important issue: how to build social, cultural and political cohesion from 

the diversity, how to build one idea of common citizenship in our democracies and how to 

avoid the fall toward extremism because it threatens gender equality, individual rights and 

democracy.  

In the summer of 2010, the Council of Europe asked an independent Group of 

Eminent Persons to prepare a report on the challenges arising from the re-emergence of 

intolerance and discrimination in Europe. The report is named “Living together. Combining 

diversity and freedom in 21st-century Europe.”  

European societies need to embrace diversity, but this can only works, the 

report said, “If all long-term residents are accepted as citizens and if all, whatever their faith, 

culture or ethnicity, are treated equally by the law, the authorities and their fellow citizens”. 

Therefore, the challenge is how to address the differences in an equality way.  
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On the one hand, it is necessary not only to promote tolerance towards religious 

minorities but also cultural, economic and political inclusion policies, particularly on 

education. In this field, in a comprehensive migration policy, religion cannot be silenced as a 

private issue. Right of religion must be accepted legal and factual way. It is, at first time, an 

individual freedom but also including its public, common and cultural dimension. Finally, the 

principle of non-discrimination, on grounds of religion or belief, must be implemented from 

the side of public authorities by the way of public management of religious diversity. 

On the other hand, it needs the centrality and more inclusive idea of citizenship. We 

do not want a society split in many communities or parallel societies. It is essential to 

guarantee Constitutional framework and values and the equal law for all. In addition, the 

intercultural view: the horizontal construction trough dialogue of a common public space in 

values, norms, traditions and symbols. This task includes zero tolerance to xenophobia, 

violence and political extremism. 

 

5. Different beliefs, equal citizens  

 

Migration can be a big opportunity for universal respect for human rights. The first condition 

is to recognise in each migrant a human being. This is a common view for all religions. All of 

them must fight against stereotypes and prejudices. It is not well the silence. 

The second condition to make possible the combination “different beliefs, equal citizens” is 

the separation between State and confession. The identification between belief and national 

citizenship limits freedom of worship; condemns the believer of another religion or non-

believer to a second-class citizenship or to national apostasy; finally it provides social conflict 

and violence. The separation is condition to living all together in the same and only one State.  

The third assumption is the idea of identity conflicts cannot be eliminated. They stay and 

persist. Assimilation is never the solution, but neither “laissez faire, laissez passer”. The 

challenge is to manage the cultural, religious and ethnic identity diversity increasing, at the 

same time, social cohesion and harmony.  

 

We have to learn to live together.  

It is not easy, but it is fair, right and challenging. 
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3.10   Rich before God 

 

 Sunday morning opening’s reflection 

 

By Marta Axner 
Marta Axner is priest in the Lutheran Cathedral of Uppsala (Sweden) and member of the Executive 

Committee of ILRS. 

 

Ecclesiastes 5:8-12: 

When you see that the country's poor are oppressed and that the law and justice are 

violated, do not be surprised. Because a high official is protected by a higher, and they 

both again by still higher officials. It's still a fortune here, when the king takes care of the 

harvest. 

Who loves money, can not get enough. Who is fond of wealth, is always eager for more 

profit. That's just emptiness.  

But the greater one's capital, the greater the number of people that will squander.  

What the owner has to win by this? He can only watch.  

A worker sleeps well, whether he has much or little to digest. But who revels in wealth, can 

not get asleep. 

 

The voice of the poet and prophet in this the book of Ecclesiastes speaks in the whole book 

about meaninglessness, the vanity of life and how we try to control or hold on to this, the 

temporary character of life. How we are not able to save or keep or control the things that are 

really most important in life. The headline for this passage is "richness is meaningless" - it 

sounds harsh, but points a finger to the important message. 

 Money and richness will not make you happy, will not save you or make you 

righteous in the eyes of God, or solve the ultimate issues of life. Still, that is easy to say for 

someone who has what he or she needs. To the poor, money is in no way meaningless. 

 What is said about richness is in many ways true, though. The uneasy sleep of the rich 

man which is so vividly described, has to do with equality and inequality. Inequality tears 

society apart. It creates fear and envy, it erodes the trust between people. In unequal societies, 

not only the poor suffer: also the rich people are more worried and have lesser health and are 

victims of crime and other social problems. 

 Money in itself is not evil, but as is said in the New Testament (1 Tim 6:10): the love 

of money is the root of all kinds of evil. Richness or greed becomes a force that distracts us, 

and lures us to make bad decisions, on a personal level but also - perhaps mainly - on a 

political and societal level. 

 

Together, we have the possibility to work towards societies that can be torn apart or that can 

struggle to keep society together. And it is my firm conviction, that the issues of cultural or 

religious differences are of much less significance, if we can build a just and equal society. 

Unjust and unequal conditions make us look for scapegoats, or makes us start looking for the 

differences and concentrating on the wrong things. In societies built on trust, we can 

appreciate differences without feeling threatened. 

 This also goes on an international level. The rich countries, who for a long time have 

build our riches from exploiting the poor world and still set the rules of the world order and 

economy, has a huge responsibility. We sleep uneasy at night, worrying not only about our 

economic system that seems to be collapsing, but also worrying about the tensions between 
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different parts of the world. Tensions that has less to do with cultural differences and much 

more to do with economic injustices.  

 A truly sustainable world order can not be built on greed. It needs solidarity, equality 

and trust. 

 

So, how do we become rich before God? I believe that we are not truly rich by collecting or 

holding on to the riches, but by building a rich society and a rich world - a world of trust and 

good will, and that is not possible without equality. By giving away and letting go of our 

riches, and by struggling towards a society where everyone can have what they need, we are 

also working towards the true riches. The riches of trust, love and solidarity.  
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4.   Reports and presentations of nine national branches 
 

4.1  Netherlands 

 

Zingeving.net / Trefpunt PvdA en levensovertuiging 
www.zingeving.net 

 

Reporting Kees Waagmeester 

 (Secretary Zingeving.net and Trefpunt) 

 

The association „Zingeving.net‟ has 200 members and is formally the Dutch participant in the 

ILRS. Her activities: 

 

Trefpunt PvdA en levensovertuiging (network in the Dutch Labour party). 

An inter-religious group of the PvdA (Labour Party) with 65 members who are interested in 

the interaction of politics and belief/philosophy (Christians, humanists, Muslims, Hindus, 

etc.). About 25 participants are active, of who 10 to 15 attend the two monthly meetings. 

Trefpunt advises the Labour party‟s parliamentary groups and the party executive committee. 

Examples of activities are: an advice letter about sovereignty over the end of life, a guide for 

local council members how to deal with practical issues about faith and politics, advice letters 

on the freedom of education, etc. 

 

Banning Working Community 

Held in recent years interesting meetings on topics like „religion, private matter or not?‟, 

„believe in an open society‟. This year's theme is „Are we still there?‟ about freedom, 

responsibility and community. 

Meetings are held in spring and autumn with two or three speakers and discussion with the 

audience, always with 50 to 70 participants. 

Purpose of the working community is reflection and deepening of political and social issues 

from an open, not dogmatic Christian faith tradition. 

 

Banning Prize 

Once every two years Zingeving.net organizes the Banning Prize, an essay competition on 

political / social issues for young people under 35 years. A jury will judge the essays, usually 

about 40 essays. The prize (1,000 Euros and publication in the scientific journal of the Labour 

Party) is awarded in a meeting in which the writers of the four best essays discuss with 

experts and politicians on the theme of the prize. 

 

Banning course 

We organize once a year the Banning course on the development of the values of the Social 

Democratic Movement. The course consists out of four evenings with four different speakers. 

40 to 50 young people are participating. Last year, the theme was „the Programs of the Labour 

Party since its foundation‟ , this year: „Images of man in social democracy‟. 

 

Newsletter and website 

Of all these activities, the results are published in the newsletter Tijd en Taak (circulation 

600) and on the website Zingeving.net. 
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De Rode Hoed 

Zingeving.net is, through an independent management foundation, the owner of the debate 

centre De Rode Hoed in Amsterdam. De Rode Hoed contributes in an independent way to our 

goals: being a platform for discussion and reflection on social, ethical, political and cultural 

issues. 

 

Addition to the report by Kees Waagmeester (Secretary Zingeving.net) 

 

Our name in Dutch (Vereniging voor Zingeving en Democratie, shortly “Zingeving.net”) is 

difficult to translate into English. “Zingeving” implies: „Giving sense or meaning to your 

life‟. The original name was (translated): “Labourers community of religious-socialists”.  

 People who want to do politics starting from their religious and philosophical views 

are welcome in the Dutch Labour party. The Christian Democratic party in the Netherlands is 

a right wing liberal party. It is competing to be the most conservative party in the Netherlands. 

Christians who chose the left always have to defend their choice. Trefpunt, one of the 

activities of “Zingeving.net”, is a means to get strength.  

 In order to reach young people, we have an essay competition (Banning Prize) in 

which we attract young intellectuals to write on contemporary political affairs. And we 

organise a course on Social Democratic values every year.  

 To us essentials of issues are important. In most issues it is not to choose quickly, but 

to reach for what is behind. Our ambition is to be an intellectual voice promoting values in 

politics.  

 

 

4.2  Norway  

 

Kristne Arbeidere  
www.kristne-arbeidere.no 

 

Reporting Maria Hevzy 

 

In 2003 the Christian Socialists in Norway decided to invite the Norwegian Labour Party on a 

tour in the Norwegian Christian landscape.  

 The objective was to combine two things: to strengthen the relationship between our 

organisation and the party, to prove our relevance, and secondly to contribute to building 

bridges between the Christian movement and the Labour movement.  

 We started out with bringing the secretary general of the party and some 

representatives from our leadership to meet with a publicly well known preacher at his 

headquarter. This first meeting got a lot of media attention, as it was considered an unusual 

activity. Our next step was to repeat the event, now with leaders and boards of other churches 

in Norway.  

 After having met many of the different denominations in these separate meetings, we 

decided that there was a need to formalize the dialogue between the party and Christian 

leaders in some way. This resulted in dialogue meetings twice a year between the Norwegian 

Labour Party, the churches and the Christian socialists.  

 

Basically these meetings are dialogue meetings where matters of importance to the 

participants are discussed. Normally the Labour Party and our organisation issue an invitation 
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to the Christian leaders and/or bodies of cooperation that we wish to speak to. Often we 

announce that we would like to discuss particular issues, like climate challenges, integration, 

welfare and other issues of common interest to both the labour movement and the Christians. 

We also ask for input on different issues, like a new party programme, particular cases of 

actuality etc.  

 

We want to show that Christians and Social Democrats have many common concerns, and 

that we wish to pull society in the same direction. This is done by discussing issues that joins 

us together. But it is also important to discuss the difficult issues where agreement is not 

necessarily reached. This is far easier in an atmosphere of trust and dialogue, than in 

traditional political meetings.   

 Since 2003 we think there has been a change in how the Labour Party is perceived 

among most of the churches, and the climate is much better than before.  

 

Discussion 
 

Kees Waagmeester (Neth.): Is there a Christian party in Norway?  

Maria Hevzy (Norway): Yes there is a CDU-party that we compete with. They dit not get 

more than 5-6 % of the voters. In Norway this CDU-like party is very small, it tries to profile 

itself as a Christian and anti-socialist party. In Norway the South West region is the Bible 

belt, there the Christians are stronger and some are very conservative.  

Kees: Did traditional Christians vote for Labour Party?  

Maria: The majority of the population in Norway are Christians, and the Labour party has 

always had a strong position. But most active Christians are conservative.  

 

Roshna Mahmoudi (Sweden): How did the event on July 22 affect the country, in particular 

the Muslims? Are Muslims more interested in Labour after July 22, and do more Muslims 

become member now? In Sweden the younger have been more active.  

Maria: We got lots of new members in the party after July 22. They said we had their 

sympathy. People said: I have always voted for Labour, but now I want to take a stand.  

Josef Haeier (Norway): Strangely enough, many things have changed to the better after July 

22. Since then it has become easier for Muslims to feel at home in Norway. All stopped 

thinking in „we‟ and „them‟. There was a new ‟we‟, including all of us. May first 2011 we 

have celebrated in a church and we talked about social justice. All share the same social 

justice. The Christian workers have tried to support Muslims to organise themselves. We hope 

to start a Social Democratic organisation for Muslims in Norway. There are many things we 

do, and we have stopped saying „we‟ and „them‟. This is an effect of July 22.  

Kees: Do you try to get a Muslim branch of Kristne Arbeidere?  

Josef: Yes, that is our intention.  

Maria: Kristne Arbeidere wants to remain Christian. Muslims can organise their own branch. 

So far. this is how we have handled this issue in Norway.  
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4.3  Finland 

 

Kristillisten Sosialidemokraattien Liitto  
www.kristillinensdpliitto.fi 

 

Reporting Tapio Lampinen 

 

We started in 1940s, using the model from Sweden and England.  

We have individual members and group memberships.  

We are changing our organisation. Our aim is to build an organisation similar to the one in 

Spain: a local society in every parliament election area. The change is going on. 

 During municipal elections, in some municipalities we have delivered flyers with the 

SDP candidates who are our members. Sometimes we have had our own municipal program 

too. 

For the Parliament elections we have published a national news paper in which our member 

candidates have been presented. We have produced a program. 

 In Finland, unlike many other European countries, the Lutheran church is still a 

relevant voice in society, in particular on social questions. For example, the archbishop 

delivered the first expert lecture in the opening of the last negotiations for forming a new 

coalition government. Every forth year, it is arranged an election in every parish. These 

elections are one of our main actives. These are important for the party, too. These are some 

kind of pre-elections for the parliament election that takes place half a year later. The party in 

co-operation with the branch produce a special program. 

 

Every year our organisation arranges meetings about the EU. They are funded by TSL-WEA, 

that is the Workers' Educational Association WEA of Finland. 

The party is collecting the list of the Social Democratic parish board members. 

 With the other Christian organizations, we work in parts of Finland together in the 

project ‟Särkyneestä ehjäksi‟ to help marginalised and street people. It is funded by the 

ministry of education. 

 Relationships with the Social Democratic party organisation, from local to national 

level, are based mostly on good personal relationships. Our organisation is funded by the 

party by 10,000 Euro per year. 

 

Discussion 
 

Kees Waagmeester (Neth.): Are the right wing parties in Finland strong?  

Tapio Lampinen (Finland): The „True Finns‟ are mainly against EU and against 

immigration. Since April this year, they are the third biggest party in our parliament (19%). 

They are in the opposition.  

In previous years the Pentecostals in Finland have voted CDU, but now Pentecostals have 

changed and they are now supporting the True Finns. Two True Finns MP‟s are Pentecostals. 

One is very strongly against immigration. CDU have lost members in Parliament.  

 

Amir Dabboussi (Sweden): How do you mobilise member: by forming vision or by agenda?  

Tapio: We mobilise people at the elections and we want to have our members as candidates 

in the elections. We support them to become members in municipalities, parliament, EU etc. 

That is important. We organise different kinds of meetings where we invite important 

speakers, and at these meetings we attract more members. These meetings are open.  

 



 58 

Kees: Is the board of the Church elected party-wise? Are the parties present in the church?  

Tapio: Yes, parties are in the church, but there are always also non-political lists. We have 

always used Social Democrats as our name, but other parties are not that clear. Still, we know 

they are moderates and center-party.  

As individuals in SD and full members of the church we have the right to be present in the 

church. The relationship between church and party is complicated, but after the Second World 

War, SD has decided to take more part in the church. 

 

Amir: What is the major influence that you have had in your party and in the country  

Tapio: In Church we stress deacon work. In the party it is more difficult, we have tried to 

influence the party on the poverty issue. SD in Finland has a dilemma, being the party of the 

workers who have work. But we are not satisfied, we want to stress that our party should 

mobilise and also take care for those who are unemployed and who do not own a car, or a 

villa. We put forward some ethical questions and Finland‟s global responsibility.  

 

 

4.4  Sweden 

 

Socialdemokrater för Tro och Solidaritet 

www.socialdemokraterna.se/broderskap 

 

Reporting Cecilia Dalman Eek  

 board member of Socialdemokrater för Tro och Solidaritet 

 

How Broderskap came to change its name and identity 
 

In 2002 I got a phone call from Abdulkader Habib. He is founder and headmaster of a Muslim 

folk high school in Sweden. He asked me, as member in the executive committee of 

Broderskap, if he as a Muslim could have corner of our organisation in which he could learn 

how to be religious and also learn how to make politics. He felt among Muslims he was to 

red, and among politicians he was too religious. Broderskap,- or Religious Social Democrats - 

were founded by Christian workers in Sweden who felt the same thing. For me the decision 

was easy. Society has evolved, but this Abdulkader‟s question is as urgent to day as it was 

then.  

 Over the last 15 years The Christian Social Democrats in Sweden have gone through a 

major change. We were established in 1928, but since June 2011 we have changed names. 

Now we are the Religious Social Democrats in Sweden. We have decided to invest our own 

reputation, identity and name in a process that we want to lead to new ways of political 

cooperation between people of different faiths. Our simple formula is:  

we come from different backgrounds, but we want to produce politics together,  

this way only, society will be ours together, and our common property.  

 

Of course this is not as simple as our motto. But this is what we believe is required from us 

today. Our change in names and focus is motivated by the demographic change in Sweden. 

100 years ago over 1 million Swedes left for US, and that migration changed everything for 

the indigenous population there. Now Sweden and Europe receive immigration that is 

changing the religious and political demography of our country.  

There is no way back.  
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In order to be relevant in an urgent political issue in the 21
st
 century we have simply decided 

to change our name and our identity. Thus, our contribution to Best Practise is a brief 

description of who we are, and who we want to be.  

 The Social democratic party was established in the late 19
th

 century as a result of the 

social changes of the industrialisation of Sweden. It was part of a new political structure that 

laboured hard via reformist methods for everybody‟s equal rights, trade unions and other 

popular movements as vehicles to change society and this led to democracy in Sweden. In the 

first decades of the 20
th

 century democracy had not yet been reached. The establishment in 

Sweden, like the Church of Sweden was against social changes and they were against 

democracy. Therefore, initially, the Church and the social democratic party were at odds with 

each other. If you happened to be a Christian and also a socialist you were suspected both in 

Church in the trade unions and in the party. Due to this double exclusion we established a 

group of our own: The Christian Social Democrats in Sweden.  

 In Sweden we are known for our commitment for social justice in Sweden, freedom of 

religion, environmental issues, and we are know for our international involvement in the 

struggle against Apartheid and our long commitment for a jut peace between in Palestine and 

Israel which in our view has to be based on UN resolutions and international law. Currently 

we have project cooperation in Gaza and in Cyprus.  

 

The process leading on to the change of names began some 15 years ago. In 1994, before the 

elections, a minister in the social democratic government asked the Christian Social 

Democrats if we could approach the growing Muslim community in Sweden and discuss 

social democratic ideology with them. We did so. Over the coming decade (1995-2005) we 

began discussing social justice with Muslim organisations in Sweden. We made joint 

educational packages on Democracy and Islam, in cooperation with the Jewish and Muslim 

communities we made a rather far reaching investigation on Kosher and Halal in Sweden. 

This was delivered to the relevant governmental department in 2005-2006.  

 Around that time we were approached by young intellectual Muslims. They had heard 

of us. They asked if they could become members, because they appreciated our social justice 

orientation. At this time Muslims had asked our party if it could open a branch for Muslim 

Social Democrats. But the party said no. Therefore we were the only available religious 

branch. We began a discussion, and we soon found out these young intellectuals were serious, 

wanted political influence and they had realised that Sweden functions this way – via 

organisations. At our biannual congress July 2007 we decided to establish a network for 

Religious Social Democrats. The Chair of this network was Abdulkader Habib, who was 

made an additional member of the board of the Christian Social Democrats.  

 

Or Network for Religious Social Democrats was identified by MEP Gary Titley, who in 

October 2007 led a Fact Finding from the EU parliament on Diversity and Integration. We 

met him in the Swedish Parliament in October 2007. This Fact Finding was initiated by PES – 

Social Democrats in Europe. In his final report in April 2008 Titley said:  

”Faith can be the greatest area of difficulty for social democratic parties, given the 

secular origins of many of our parties. Yet, it was clear to us that for people of faith 

the opportunity to discuss further faith-based issues is important. If we as social 

democrats deny people that opportunity, then we run the risk of alienating potential 

supporters. We were struck by the evidence we received in Sweden from the Christian 

Socialists who provided a forum for Muslims and other religions. We also heard 

evidence from the British Prime Minister‟s ambassador to the faith communities who 
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is developing a dialogue with a range of faith groups.”
16

 

 

The Fact Finding was summed up in 2008 and they suggested 11 recommendations. It is 

available at this conference. In my view they are perhaps too focused on the contact between 

Europeans and Muslims as if they are two distinct and different groups. But of course, 

Muslims in Europe are Europeans too. Perhaps their report is a sign of the mode in 2007?  

 After the Biennial congress in 2009 the Christian Social Democrats initiated a process 

where we wrote a manifesto for the Christian left in Sweden. This document described our 

politics and it created a rather turbulent political debate in our country, and in national media. 

One year later, before the elections in 2010, the Muslim branch composed a political 

manifesto for the Muslim Left in Sweden. They formulated how they want to work to 

implement social justice, social equality and it stirred up quite a debate. Christians do not 

advocate certain Christian issues and Muslims do not push certain Muslim issues, instead we 

both discuss the society we want to create and live in together. Of course this implies details 

pertaining to Halal and celebrating eid, but the focus is on the equality in society. And the 

society we want to build has to provide good housing, equal educational opportunities, health 

care and welfare institutions in all suburbs and cities alike. There is a risk that immigrant‟s 

questions are reduced to concern for their feasts, but we have agreed that our common 

concern is equal opportunities for all in society, irrespective of our different backgrounds, 

calendars and religions.  

 As a parallel process, over the last two years, the Christian Social Democrats have 

invited young people to join a youth network. They did so and called themselves Young 

Christian Left, with some 12-15 members. At the same time we invited young Muslims to 

create a youth network for Muslims, and Amir Dabboussi who is among us today, is its chair.  

 

Last summer we had a congress in June. Before this congress the board had sent out a 

suggestion that it is time to change names. One reason is the demographic one mentioned 

above. Clinging to our history as a link between or a mutual critic of both Church and the 

party has become less and less relevant in Sweden. The party is less hostile to religion, and 

the Church and us are often cooperating in social issues.  

 A more urgent need now is to be a point of connection between religious people of all 

faiths, and party politics. Among many immigrants, for years and years their heart and soul is 

understandably in the country they left. And their political energy is often directed to the 

conflict that made them leave. They have no time or energy left for Swedish politics. But 

sooner or later many want to be politically active in Sweden, and their knowledge of our 

country is of immense value when we shape our country‟s efforts to adapt to the globalised 

world.  

 Also we had a second reason to change our names. It is our short version name – 

Broderskapsrörelsen. Broder means brother in Swedish, and it draws from fraternity in the 

French revolution‟s liberté, egalité, et fraternitée. But for many young women in Sweden the 

name Broderskap did not signal French revolution values, but was simply too gender 

exclusive. Hence, in order to update ourselves a shift in names has been discussed for some 

time, and now 2011 it had become urgent. The willingness in our movement to change names 

was massive, and the majority too. We are not yet fully satisfied with our new name in 

Swedish, but we feel we have initiated a process which brings us in the right direction.  

 

Still, there are some critical voices. Some local groups – we have some 90 groups throughout 

Sweden - want to keep the old name: Swedish Christian Social Democrats. And our new 
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constitution makes each local group free to decide its own name. Therefore some people have 

established Muslim branches, some have established religious branches. Still, the national 

organisation has changed new names. There are some opponents in Sweden who are against 

the change of names, but the fact that they voice their dissatisfaction does not jeopardize our 

change, rather it is a sign that the movement is vivid and composed of various individuals for 

whom the organisation is of great concern.  

 

As a result of the changes we have found new ways of working. What is needed is not to 

formulate Christian politics or Muslim politics – that is politics that are protecting particular 

issues that each religion holds dear. What is needed now is to gather people of different faiths 

to make politics in common. Seen as a European or global project, we all have a huge task. Of 

all Muslims in Sweden, 70% vote for our party. We know this due to surveys.  

 

Discussion 
 

Kees Waagmeester (Neth.): What is the new name, is it Social Democrats for faith and 

solidarity? And why could not Broderskap be kept?  

Cecilia Dalman Eek (Sweden): We name ourselves Religious Social Democrats, and in this 

way we attach ourselves tighter to ILRS. In Swedish Broderskap has become more and more 

complicated. In Swedish it connotes a group of brothers, that is, only men. Of course it has 

the same connotation of solidarity as fraternité in French, but nowadays many have forgotten 

the French revolution. Therefore Broderskap is often confused as a sect for men only, a motor 

cycle gang or even a criminal gang. And, also, I am not a brother, I am a sister.  

Johan van Workum (Neth.): Is this not really an extravagant political correctness? 

Cecilia: No, it is not. We have had several spontaneous comments that indicate that the 

ordinary man and woman in Sweden are instinctively associating “Broderskap” with men 

only. Once at a board meeting a group of Social Democratic women entered the room on a 

tour through the house. One said: You are Broderskap, and still there are women among you?  

We have considered making our true meaning of Broderskap known, but eventually we have 

given in. The old name had lost its meaning to the public. And this is not good. 

Maria Hevzy (Norway): It is not an effort to be politically correct, it is real politics.  

Taipo Lampinen (Finland): In my native dialect the human being was always women, man 

was man.  

Cecilia. It was not sexist language that changed our name, but an urge to do a new job.  

 

 

4.5  Austria 

 

Arbeitsgemeinschaft Christentum und Sozialdemokratie (ACUS) 
www.acus.at 

 

Reporting Matthias B. Lauer 

 President ACUS 

 

We are preparing our national congress „Values do have names“ for September 16-17 at the 

Renner Institute in Vienna. We invited political scientist Anton Pelinka, SPÖ National 

Secretary Günter Kräuter, popular TV correspondent Susanne Scholl, publicist Robert Misik, 

Marxist theologican and former assistant to Karl Rahner Kurt Füssel and Roman Catholic 

workers ministry secretary Anna Wall-Strasser for a week-end of in-depth discussion on 
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fundamental social democratic values, their relationship to actual SPÖ policies and the role of 

liberating Christianity both in society and the Labour movement. 

We will invite other religious organizations politically close to us (Initiative of Muslim 

Austrians, Jewish Voice Austria, Red Buddha) to the congress – and, of course, welcome any 

EC member who wishes to join us. 

 

Rebuilding the ACUS on a regional level 

Over the last years, ACUS had a particular low profile in the Austrian regions of Carithia and 

Styria. We are now striving to rebuild our regional organisations in those parts of Austria. 

Our Upper Austria comrades take part in a project to reform SPÖ structures in this region. 

 

Opposing further restrictions on refugees and asylum-seekers 

Once again our party leadership supported changes in Austrian migration laws that are 

contrary to basic democratic and social rights for migrants. ACUS raises its voice in firm 

opposition to these changes, and for human rights, freedom of movement, inclusion and a 

welcoming Austria.  

 

Supporting inter-religious dialogue 

We supported projects for inter-religious cooperation both through a series of lectures and 

discussions especially with Muslim women in Upper Austria and with the Jewish Museum in 

the region of Vorarlberg. ACUS is also organizing local inter-religious events in Vienna. 

 

Defending Austria´s Neutrality 

Neutrality and military non-alignment of our country is once again under attack by voices that 

speak for an integration of Austria into NATO. ACUS published a statement for keeping 

Austria neutral and breaking with the logic of militarization. 

 

Supporting the democracy movement in Egypt 

It was a great honour to be invited and take part in the demonstrations organized by the 

democratic Egyptian community in Austria against the Mubarak regime. Adel El-Sayed, a 

political scientist from Egypt working at the University of Innsbruck, was the main organizer 

of this events. After Mubarak being overthrown, he returned to Egypt for building a 

democratic left party. We plan to invite him as speaker to this years May Day demonstration 

at Innsbruck. 

 

International contacts 

We had loose contacts with the Swiss ReSos through former EC member Asta Pusch but at 

the moment there is not yet a regular and permanent cooperation. Contacts with German 

BRSD and sympathizing friends from the Czech Ecumenical Academy are held through the 

annual Workers Ministry Exercities at Nussdorf, Attersee, Upper Austria in August. 

By the way, one of our ACUS comrades, Eva Avellano, is in Sweden for a couple of months, 

living at a Catholic monastery. 

 

Additions by Matthias Lauer:  

 

ACUS was established in 1960‟s. ACUS is close to the Socialist Party of Austria SPÖ. We 

have one delegate at the national Party conference and one member in the Federal Party 

Council of SPÖ. Our international work is not financed by SPÖ at the moment, but we are 

discussing this issue with the Party General Secretary. Eighty people attended our national 

congress, 30 more than the time before, so we are growing larger.  
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 We have regional organisations in several parts of the country: in Lower and Upper 

Austria, Vienna, Vorarlberg and Burgenland, but not in other areas. We hope to build 

organisations all over the country. During our congress we said: Values do have names. We 

discussed fundamental values of Social Democracy and the real politics of the party. We had 

a very critical discussion on the party. We also had an interesting theological discussion on 

the Roman Catholic Church. And we were visited by Susanne Scholl, former correspondent in 

Moscow. In Austria at present, there is a severe situation when it comes to migration policy. 

We are very active and critical towards official SPÖ policies.  

 We are a Christian organization, but we do have ties to Muslim Austrians, Buddhist, 

Atheists in Austria who support some of our points in social justice and migration.  

 We are not a membership organisation of our own, but a formally working group of 

members of SPÖ.We have 300 individuals supporting our paper. We only have activists who 

are acknowledged by local groups.  

 

Discussion 
 

Cecilia Dalman Eek (Sweden): We all struggle a lot to motivate and define our own groups 

and parties. This is strange, isn‟t it? Social democrats have been around for long. Still we 

have to define ourselves and motivate why we exist. I am not altogether satisfied. The days of 

talking are over, and the days of doing things are here. How can we make new things happen 

when we are old movements? What is successful: We are good to address what is happening 

in society. You are able to capture things in society. Austria: migration, Norway: meetings 

with religious leaders, Netherlands: secularity in the public sphere. 

We have to face reality the way it is. If so I think we are successful.  

Tapio Lampinen (Finland): In Finland we are active in election, we try get our own people 

elected. Both Social Democrats in European Parliament are Religious socialists, one being an 

Orthodox priest. We did work on drugs and are working on social issues. We have worked in 

the Lutheran church for 60 years.  

Maria Hevzy (Norway): Norway is perhaps not very typical, but we have to be conscious of 

two things: 1) Christians in the south of Norway are holding devotions at workplaces, and 2) 

Our members are getting very old, and they are dying. We employed a young person for 

recruiting new members. As we are so small, an increase in five young individuals is a 

massive increase.  

 

Marta Axner (Sweden): We have our own organisational challenges, and we have the 

political reality that many of our political parties are struggling in opposition. Either in 

numbers or in issues like migration. We need to see ourselves in relation to our political 

parties.  

Kees Waagmeester (Neth.): True, we should focus less on who we are, but do something. 

We had that discussion also in our branch, a couple of years ago. We started a couple of new 

activities with topics of interest for younger people. Most of us have problem of aging 

membership. I do not say that young members are coming in. Young people do not want to be 

members, but want other forms of participation.  

Amir Dabboussi (Sweden): What we are going to do, and why do we want to do it? We are 

all living in a multicultural society. Maybe if we want to engage young people, we can launch 

leadership courses. This is one method of the Muslim Peace movement used in Sweden. In 

one course we focused: Leading myself and how can I lead others to make a better society.  

What will I get out of it, and what will I benefit from it? If participants benefit, they have 

something they can use elsewhere. We should become more interactive. Leadership courses 

can be experience-based activities. There are a lot of group exercises where you train people.  
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Motivation theory: If people are motivated by more and more serious motivation they will 

also become ideological and see a higher purpose of what they are doing and why the 

organisation is needed. But this requires from us to develop courses for us.  

 

 

4.6  South Africa 

 

ANC Commission for Religious Affairs 
www.anc.org.za/show.php?id=2681 

 

Reporting Dr Mathole Motshekga MP 

 Chief Whip of the ANC in Parliament of South Africa 

 

ANC’s view on religions.  

 

Our starting point was that of a people. We were colonised and degraded and dehumanised. 

The first thing to do is to resist the dehumanisation. We are as human as all other human 

beings. Colour is not determining humanity. We drew a strain from religion. Psalm 68: 31. 

Princes shall come out of Egypt and Ethiopia shall stretch its hand to God. The Old Ethiopia 

is not the same as the present. Before Ethiopia referred to the whole of Africa. It includes all 

Africans, we shall still be liberated and continue the struggle. It was the challenge of the 

missionaries who were collaborating with the colonisers. That is why black people broke 

away from the missionary churches and made their own churches. Black South Africans went 

to black universities.  

 The ANC was formed by 1912 by university students and many came from the 

Ethiopian churches. The influence was as great as that of the church influence in ANC. In 

1912 the leadership was largely drawn from the church. The first president was a reverend 

and he had established a church. The third president was a reverend too. In many years the 

presidents of ANC were reverends. Initially the ANC was for Africans only, but from the 

outset the ANC was driven by values that placed the human being above colour. The founding 

president wanted to see an African spirituality.  

 Already in 1905 we embraced these values, we wanted to create a unique civilisation. 

It said ANC is a pan-African organisation, But the 2
nd

 president said it is a non-racial 

organisation. In 1921 the third president of ANC said that black people were landless and 

hopeless, therefore ANC‟s main reason to exist was to recover the humanity of all people in 

Africa. Liberating African people was not an end in it self, but it had to lead to the liberation 

of all other races. The opening paragraph concerned the recovery of the humanity of all 

human beings. In the 1950 ANC‟s president talked about the civilisation in Africa. Many say, 

to create a society you need a homogenous population, but ANC will prove this is wrong 

because our basis is human values. It is possible to build unity in diversity. Values will bond 

together.  

 

What are these values?  

Ubuntu or oboto – that concept broken down shows the body of light. Munto is the human 

being. It is not the person you see but the body of light in side. The body is merely a vehicle. 

What people look like, is not the work of God, but the product of environment. You are white 

or black but it does not determine the value of the character of a person. The essence is that 

we are all human beings, our needs are the same, our essence is he same.  
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 How do we satisfy the needs of all? In 1947, Indian, Christian and Muslim leaders 

came together. The meeting came to be the greatest anti-apartheid struggle at the time, ANC 

said. They protested against the apartheid system, that just was born. They said: We will not 

fight white people, but we are against the system. We want all people to come together.  

 In 1955 different organisations came together. South Africa belongs to all who live in 

it – black and white. All the people of South Africa came together. The liberation of African 

people in general and Africans in particular will liberate all the people, including the white. 

The whites were victims of apartheid.  

 

The church and the ANC. 

ANC President Oliver Tambo said: Church and ANC are two sides of the same coin. In 1987 

the ANC, still in exile, established a religious department. Christians and Muslims were 

intolerant towards African religions, calling them „superstitions‟. That is gone in the new 

concept of Ubuntu. The Muslim star and Crescent were mounted on the Christian cross. In the 

ANC the Muslims and Christians worked together.  

 Mandela embraced this in 1990 when he came from prison. He said about Christians 

and Muslims: We need tolerance between Christians and Muslims, and also of African 

religions as well. But he knew that Islam and Christianity are intolerant of African religion. 

Superstition must be replaced and Mandela pointed at Ubuntu. In 1995 he established a sub 

committee called commission for religious affairs. He asked us to include all religions.  

 This has worked together with the Moral renewal movement. We have now the 

National Interfaith Council of South Africa (NICSA). I facilitated the unity of all these 

religious leaders. On the 24
th

 of November we will have an interfaith summit. We have an 

interfaith approach. We identify what religious groups can do together. Religious bodies have 

infrastructure, why do they not come together with the government and work against poverty?  

We have engaged to establish a commonality of all religions. I have a parliamentary interfaith 

council that includes MPs of different religions. I hope that we will work together. I have met 

with Fatah and Hamas and there was a desire to talk about interfaith in Palestine. There was 

an interfaith meeting in Palestine.  

 The majority of the people are religious or spiritual and therefore we cannot ignore 

them. We cannot exclude them, the ANC is a multiclass organisation and we admit 

everybody, and we work to promote religious tolerance.  

 

Discussion 
 

Cecilia Dalman Eek (Sweden): What are your reflections on the tensions between Muslims 

and Christians?  

Dr Motshekga: It is in truth a clash about interests. When Muhammed had problems in the 

Arab world, he fled to Ethiopia, a Christian land. For one of Mohamed‟s wives the dowry was 

paid by a Christian king in Ethiopia. There are lots of similarities between Islam and 

Christianity. If you look to the teachings there are several similarities. The fight is not really 

about religion, they express different ways of how peoples try to reach out to the divine. But 

how each individual wants to relate to God, should not be anybody‟s business. Palestine is 

really about the balance of power between the United States and the West at one side and the 

Muslim world at the other side. It is power politics.  

Europe once opposed communism, and now Islam has replaced communism. But we should 

not let religion separate people. We tend sometimes to be so fundamentalist that we don‟t 

teach our children the right thing.  
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Herman Noordegraaf (Neth.): Is the NG Church, the former white apartheid church, 

member of the national Interfaith Council?  

Dr Motshekga: Yes, they are. Those Afrikaaner churches supported Apartheid and they also 

speeded up the demise of Apartheid. There were several anti-apartheid activists from these 

churches, like Beyers Naudé, who worked together with the anti-apartheid movement during 

the years of the State of emergency. When I took over as chair of religious affairs, I met 

Broederbond, and they said they wanted to work with us. They were church leaders. They are 

part of it all. We are moving together.  

 

Ulf Carmesund (Sweden): Are there some interests behind religious clashes, for instance 

between Muslims and Christians?  

Dr Motshekga: Imperialists in Africa have used religion for their purposes. In Sudan for 

instance, after the Islamic conquest the south became Christian as a consequence of the 

conquest of colonial powers and the north stayed Muslim. The British colonists wanted to 

keep the south as British allies, in the fight against Muslims. It may seem as if this is a 

religious conflict but there is an imperialistic agenda behind. Politicians are manipulating 

religions to advance a political agenda.  

 If faith people themselves get together and agree what do we want together, and how 

can faith work to help us. If we are not coming together we are opening ourselves to be 

manipulated. If we do not we can end up in a new cold war. But religions should not lead to 

conflict. Mandela said: religion is a matter between a person or a people and their God. No 

one can interfere between me and God. 

 

 

4.7  Germany  

 

Bund der Religiösen Sozialistinnen und Sozialisten Deutschlands (BRSD) 
(Federation of religious socialists of Germany)  

www.BRSD.de 

 

Reporting Thorsten de Jong 

 

The BRSD was founded in 1919. She is a member of the International League of Religious 

Socialists, Initiative Kirche von unten an alternative, mainly catholic grassroots organisation 

in Germany, the international Attac network for global justice and regulation of financial 

markets and against neoliberal globalization, Oikocredit (Ecumenical Development 

Cooperative Society for microfinance in development countries) and Kairos Europa 

(European ecumenical grassroots network committed to justice, peace and the integrity of 

creation JPIC).  

 

The BRSD is carried on by a small but vibrant group of Christians who strive to propagate 

biblical and theological imperatives: advocacy for the poor, the oppressed and the 

marginalized, the preservation of the endangered creation, and the need to change society. 

Following the Christian Commandment of charity and living in the hope of God's coming 

Kingdom in which "righteousness dwells" (2 Peter 3, 13.), we are looking for socialist 

concepts which are guided by the principles of mutual assistance and the individual's 

opportunity for self-realization. In our guiding principles we state that: 

"we need to overcome the exploitation of the majority through a minority, the life of a 

minority at the cost of the majority, and establish a truly democratic society. In this 
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society there will be no class-divide. Everyone will participate in decision-making and 

harvesting of the goods. And a rational approach to planning will be possible. …  

The purpose, the contents and the character of wealth-production and allocation must 

be based on the fundamental principle of a consistent democratisation of economical 

life. In our opinion, this can only be achieved through a grassroots self-government 

approach."  

 

We support the development of the economic model of co-operatives. Our goal is a inclusive 

society with the individual at its centre. The guiding principles for all our activities are the 

gospel and God's promised Kingdom. 

 

Over the last years, our member magazine Christ und Sozialist has focussed on the following 

topics: 

 2006: On the road to justice there is life ; Christianity and Islam. 

 2007: Judaism; God's Kingdom and his justice; One world. 

 2008: Employment – a human right; Living on God's peace, taking care for just peace; 

Helmut Golwitzer's 100
th

 anniversary. 

 2009: Contributions from the Abrahamic religions; Justice – benchmark for education and 

training. 

 2010: God's Kingdom – peace and hope in spite of crises; 65
th

 Anniversary of liberation 

from Nazism. 

 2011: Una terra (one earth); 85
th

 Anniversary of the BRSD; 25
th

 Anniversary of 

Chernobyl – dangers of nuclear installations. 

We also report on a regular basis about the lives of religious socialists and their struggle for 

peace and justice. 

 

On the ILRS conferences in Oslo 1976 and Córdoba 2009 we participated in the section 

“Social Globalisation; ten ways to make the world a better place”. 

 In 2006 the BRSD invited the religious sections of the political parties SPD, Linke and 

Grüne to a conference on the topic “So close and yet so far – Do left Christians have a 

common base?” In spite of the parties' different positions and characters, an alliance was 

instituted. It is based on the prophetic critical watch („guardian‟s task‟) of Christians and aims 

to strengthen civil society as agent of change and require the state to fulfil its social 

responsibilities. We also reminded the participants of the „Social Word‟, a declaration by the 

Protestant and Catholic churches of Germany „for a future in solidarity and justice‟.  

 We published a number of articles on the topic in our magazine Christ und Sozialist 

and, on the 2007 „Churches‟ Day‟ in Cologne we had a consultation on the 10
th

 anniversary of 

this declaration and presented the results.  

We presented ourselves on the „Churches‟ Day‟ in Bremen in 2009, Munich in 2010 and 

Dresden in 2011. 

 We had our own booth and got involved in personal discussions with many visitors. 

We also keep in touch with the parties SPD, Linke, and Grüne. 

 On the 2011 „Churches‟ Day‟ in Dresden, the BRSD celebrated its 85
th

 anniversary. 

We remembered its answer to world war and misery of the masses as well as its resistance 

against Hitler's fascism, right from the beginning. A documentation of this commemoration 

can be found in Christ und Sozialist 2-2/2011. 

 

On our homepage www.brsd.de, we have news, information on our tradition and meditations. 

The news section contains press releases, e.g. on the failure of the coalition between the SPD 

and Linke in Hesse, on the commemoration of Hiroshima or letters to the SPD and Linke 
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about the escalation of the war in Gaza. In these letters our aim was to return to mind the 

Geneva peace initiative, the only plan supported by both the Palestinian and the Israeli side.  

 We also reminded all parties of the vision of a of Jews and Arabs peacefully 

coexisting which was developed by the religious-socialist philosopher Martin Buber. 

Furthermore, we praised shining examples of peace projects such as „Abraham's hostel‟, 

„Neve Hanna, children for peace‟, „Neve Shalom – Jewish-Arab conflict resolutions‟ or the 

Israeli-Palestinian initiative „Parent Circle – Families Forum‟. 

 

Our annual conference in January 2009 in Cologne was conducted by the Rhine area BRSD 

group in cooperation with the Melanchthon Academy and a Protestant parish in Cologne. For 

the first time, Christians, Jews, and a Muslim came together to discuss justice as a benchmark 

for education and job training. These talks between the confessions have to be continued on a 

national and international level. 

 The 2011 conference took place in a trade union institute in Lage-Hörste and 

discussed „poverty in a rich country‟ and „church in capitalism‟ with talks by Prof. Dr. 

Christoph Butterwegge and Prof. Dr. Franz Segbers. 

 

Our contributions to the public debate currently focus on the so-called financial crisis and its 

social consequences. We have signed the declaration „We won't pay for your crisis‟. In the 

context of the discussion on the future course of the Catholic church we have also signed the 

petition for full recognition of the 2
nd

 Vatican Council.  

 In cooperation with a network, our organisation has been supporting a project of 

people's education in the North of Nicaragua since 1986. This part of the country has been 

destroyed by the Contras, who had the support of the American secret service. In his „Letters 

from Matagalpa‟ Olivia Alvarado reports on the progress of education on a regular basis. 

 Our organisation is carried on by about 120 members. Furthermore CuS has about 130 

subscribers and a circulation of 500-700 copies.  

Our small group can only give an impetus. We want to be a forum, we would like to invite all 

to fight together with us, from the Christian responsibility, for justice and peace. Our tradition 

goes back 90 years and spurs us on. Our motto is: As long as there is freedom to exploit 

others, there is no freedom at all. 

 

Our slogan is:  

“To be Socialist as a Christian – to be Christian as a socialist!” 

 

Additions by Thorsten de Jong 

 

The BRSD is not affiliated to any political party, for historic reasons.  

We have an important history, but that was before World War 2. After WW2, the BRSD 

became more or less unimportant. In the 1970‟s BRSD was reconstructed and got new life. It 

was mainly started by students in theology and church people who were active in politics.  

 Gradually it is being rebuilt, but we have never reached the previous importance again. 

Now we have about 130 members. 

 While most other ILRS-members (except for Switzerland) are the religious branches 

of a socialist or social democratic party, the BRSD is unique in that it is not affiliated to any 

political party. There are both a social democratic party (SPD) and socialist party (Die Linke) 

in Germany, and both have their own religious branch. The BRSD unites members of these 

two parties, who normally are in competition with each other, and persons who regard 

themselves as socialists but do not belong to any political party. 
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The fact that we are not affiliated to any party gives us some freedom, on the other hand it 

means we have more problems organising ourselves.  

 

What are we doing:  

7) We publish a magazine 4 times a year: C&S Christ and Socialist. Although it is 

expensive, it generates at least some of the money it costs and, additionally, a lot of 

publicity in leftish religious groups. A lot of institutions are subscribing, and in that way 

they pay for whatever we are doing. Most articles are not written for C&S but it is a 

collection of relevant articles originally published elsewhere. The importance of C&S is 

reduced because of internet. 

8) Kirchentag (literally „Churches‟ Day‟) it is a kind of religious (trade) fair, there is one for 

Protestants ("Kirchentag") and one for Catholics ("Katholikentag"), since recently they are 

sometimes combined as an ecumenical event. Over 100 000 of people go there to meet, to 

inform themselves and others, to take part in different church services, Bible workshops, 

etc.. It is an important way for any religious organisation to get in contact with people. For 

us it is mainly the Protestant Kirchentag, since we are basically a protestant organisation. 

We have very few Catholic members.  

9) Conferences, like this one organised by the ILRS, at least once every year. We tried to 

have discussions and input from scientists or politically active people (from political 

parties or NGOs). Johan van Workum was at the most recent one. It is a way for people to 

meet and get into contact with our religious and political ideas.  

10) We have a website and it seems to be an active factor in finding members. Because of our 

important history, many eminent German-speaking theologians in the 20
th

 century like 

Ragaz, Barth, Tillich, Gollwitzer, were closely associated with religious socialism and the 

BRSD. On our website, we publish a few of their texts which are still relevant today. 

Many people come to our website via an internet search for these texts. 

11) A few years ago, we were only with 90 members. But now we are recovering, mainly with 

new members who learned about our organisation on the internet. We have people in the 

Köln region, in Hamburg and at a few other places. With the exception of the group from 

the Köln region we are too few to meet regularly.  

 

Discussion 
 

Cecilia Dalman Eek (Sweden): You are open to people of different parties on the left side. 

How are you received?  

Thorsten: All parties show a very polite interest. And they do help us. This is not a problem. 

But they all have their own religious groups within their own parties. It is hard to convince 

people to join BRSD if there is already a group. Still the parties are helpful.  

 

Dr Motshekga (S Africa): I lived and studied in Germany. There used to be a problem of 

„Ausländerfeindlichkeit‟ – xenophobia. It did not have any religious motive, it was racism, 

they talked about jobs and money.  

Thorsten: It seems this racism is under control, perhaps hidden, but still not apparent. But 

Islam phobia is a growing problem in Germany. There are a few cities in Germany with 

resistance – sometimes violent – when mosques are built. At the moment, a single issue group 

in Cologne is trying to prevent the building of a mosque. The building of new mosques is a 

real problem.  

Ulf Carmesund (Sweden): Are you addressing Islam phobia?  

Thorsten: Not really. Before 2001 we did something, But we are too small, but should 

anything happen we will support it.  
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Maria Hevzy (Norway): What is your strategy to become politically relevant.  

Thorsten: Good question. The idea is that every single member goes as a Christian into 

society and into political parties. We expect and trust that our members are active. The BRSD 

cannot do much, and the general public do not know of us, let alone as a political force.  

Marianne Uri Øverland (Norway): Do you cooperate with the religious groups of the (left_ 

political parties?  

Thorsten: Occasionally, not on a regular basis. The religious group in the SPD is relatively 

big. We also cooperate with Christian groups and organisations. 

 

 

4.8  Spain 

 

Cristianos Socialistas del PSOE 
www.psoe.es/ambito/cristianos/news/index.do 

 

CRISPSOE and its origins in the Basque Country 
 

The experience of the Spanish branch of the ILRS Christian Socialist Group in Spain 

(CRISPSOE) has been a very positive one since CRISPSOE, from the very beginning of its 

existence, decided to collaborate and be part of the ILRS. 

 Inside Spain, a group of Basque militants and sympathizers of the new-formed 

socialist party of the Basque Country (a new party founded by the historic Basque Socialist 

Party and other party called “the Basque Left-Euskadiko Ezkerra) decided to create a working 

group formed by persons of religious (Christian) and socialist background, in order to build 

bridges between people of faith and the socialist party. This group operated only in the 

Basque Country. Carlos García de Andoin was the first leader of this group. 

 The group had the help of the regional leaders and, little by little (and with enormous 

investment of time and energy from Carlos and other founding persons) this ideas was spread 

to other cities and regions in Spain. 

In order to gain recognition from the national committee of the Socialist party in Spain, 

among other reasons, CRISPSOE started a relationship with ILRS with a first presence as an 

invited guest in the ILRS Luzern Congress. 

 In that Congress, CRISPSOE explained its aim and purposes and was welcome lo 

ILRS as an observer organization. In the meantime, CRISPSOE started its way to have 

recognition from the PSOE executive committee at the national level.  

 CRISPSOE started to get involved with the ILRS internal organization and projects, 

and inside Spain more and more groups of Christian socialists started to flourish in different 

cities. The former president of the ILRS had a pair of meetings with PSOE national leaders in 

order to give support to CRISPSOE and help this organization to gain recognition from the 

party. At the same time, CRISPSOE was admitted as a full member inside the ILRS.  

 While Mr. Zapatero was prime minister in the Spanish Government and secretary 

general of PSOE, the party gave official recognition to CRISPSOE as a federal (meaning 

national) group inside one of the secretaries of the party, sharing this secretary with other 

social groups. 

 The last ILRS Congress (2009) was organized by CRISPSOE in the city of Cordoba 

(Spain) and, at the same time, we had the ILRS Congress and the constituency congress for 

CRISPSOE as a federal group inside the socialist party. In this Congress we had with us 
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important socialist politicians that gave political support to the group and to the ILRS 

Congress. 

 

Today, CRISPSOE is a dynamic member of ILRS with members and substitute members in 

the ILRS Executive Committe, members of Parliament (Senate and Congress) in the Spanish 

national chambers and also in some regional chambers. Some of the CRISPSOE members are 

part of the Spanish Government performing key roles in the relationship between the Spanish 

Government and the Spanish Catholic Church and the Vatican, with very positive results for 

the Spanish society in general. 

 Inside the ILRS, CRISPSOE is trying to search for new member organizations in Latin 

American countries, while keeping an active role inside the organization. 

 

 

4.9  The Philippines (observer member) 

 

Akbayan Citizens' Action Party 

www.akbayan.org.ph 

 

Reporting Conrado Castillo 

 Secretary General of Akbayan Party 

 

I want to share a situational picture with you. The Philippines is a catholic Christian country. 

In the Philippines Catholic religion is influential on politics. This influence is partly 

conservative, partly progressive. The Bishops Conference is progressive on environment and 

social justice, but very conservative on reproductive health, divorces and gay marriage. While 

Akbayan is in favour of these last issues.  

 Akbayan has 2 out of 286 seats in the Parliament. In the Philippines you can vote in 

your district ánd vote for a national party (so called list parties, sectoral). We have Senate and 

a House of Representatives, like in US. A House member can be a representative of a district 

or a representative of a party-list.  

 Akbayan is in the House as a list party. Several religious groups are in Parliament on a 

party-list, like a Catholic Pentecostal political party called El Shaddai (2 seats), a born again 

movement, focusing Jesus, a group against corruption having 3 million members in Churches. 

Most of these religious groups are conservative. Akbayans main rival is the Mao communist. 

They mobilise religious people on social issues. When it comes to work for social justice we 

have contact with Muslims.  

 

Our party is only 13 years old. It is a pluralist party; some come from the Social Democrats or 

socialist branches, some are a former communist en we have Muslims from the South. We 

cannot any longer ignore we need to intensify our work when it comes to the religious sector. 

We are now discussing how to attract clergy and lay people, and our Muslim brothers and 

sisters in Mindanao in the south. On a more personal level we are discussing: being a socialist 

in a Christian country is sometimes seen as a contradiction in terms. It is quite difficult to 

make your position accepted. And to put it mildly, this position is not quite cool. If you say I 

am a Christian, but still you are socialist. It sounds strange to many.  

 Still, most of us got our social awareness because of our involvement in the church. 

But the Ronam Catholic church threatens you with ex-communication when you as a Catholic 

are in favour of reproductive health. So be it...  
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 This is one reason that we must not be afraid to show that we have faith and we are 

also socialists. We want an organisation to discuss the synergy between the Catholic faith and 

being a socialist.  

 The Christian Democratic party, which often has been the ruling party, is very 

conservative. 

 

Discussion 
 

Kees Waagmeester (Neth.): Catholics in the Philippines are progressive in social issues, but 

still the Christian Democrats are conservative? Please explain. 

Conrado: Political parties are weak. The party system is personalised, and CD people are 

perhaps not Christians at all, for real. 

Kit Melgar (Philippines): The Catholic Church is good in mobilising people and good in 

public pressure. In every village is a church. They will have sermons against reproductive 

rights, and against mining. Some are anti reproductive health, but in favour of other issues. 

We need to address them cleverly. It is hard to mobilise the Catholics. One religious group 

like the Church of Christ may have power in votes. If the minster said so and so, the 

congregation will support what the minister have said. Still the situation is complex. Because 

of the way labour contracts are shaped many, loose their jobs. The Church is against these 

weak labour contracts, but still anti labour. On the other hand, Born again Christians are pro 

reproductive health.  

Johan van Workum (Neth.): Is HIV/AIDS a problem in the Philippines?  

Kit: It is increasing, but the government and the Catholic church are denying it. Other 

churches are still silent. Only lesbians and gay are active. Maoists have started to recognize 

HIV/AIDS. The Catholic church is anti gay and anti lesbian. If they will recognize HIV/AIDS 

they fear people will then ask the Church to recognize same sex marriages.  
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5.  Letter from ILRS President Cecilia Dalman Eek  
 

Some weeks after the ILRS conference “Mobilising a global religious left” in The Hague, ILRS President 

Cecilia Dalman Eek wrote a letter to all participants. 

 

Göteborg November 16, 2011 
 

Dear participant of the conference, 

 

I am writing briefly to tell you how much I appreciated that you participated in the recent 

ILRS conference. Now some time has passed, and the presentations and discussions are a 

fond memory, together with experiences of shared thoughts and new insights with new 

friends.  

 The conference strengthened my conviction that religious people have a great role to play 

in work for social justice and sustainable societies. I am thoroughly grateful for all 

contributions that enlarged our knowledge and stimulated our hopes for the future. A special 

thanks to Johan van Workum for organising the logistics.  

 It is now time to remind us all about the good work we all decided to take on. I am really 

looking forward to concretise the conclusions and tentative agenda from the conference, 

formulated below. Producing the new analysis and the new visions have already begun, via 

the conference.  

 From The Netherlands we learned that the role of religious socialists have changed over 

the years, and that it is has a renewed important aim. A new task is to express a vision of the 

place of religion in society today, to continue supporting social work by people of faith and to 

oppose religious rightwing claims that their ideology at all could be called Christian.  

 From Spain we were warned not to give in to secularist fundamentalism or to neo-liberal 

theorizing of economics. Instead we were encouraged to produce national programmes for 

religious diversity, and this could be an effective means to facilitate for people of different 

faiths and cultures to live side by side and interact in constructive dynamics.   

 From the Philippines and South Africa we are reminded to combine these plans with 

tangible work for social welfare and a commitment to a better life for the poorest of the poor.  

One way of turning these ideas into constructive practice could be to take on Amir 

Dabboussi‟s suggestion to start leader training for young religious socialists of different 

faiths.  

 The conference was very inspirational and, much helped by Marleen Barth, sparked the 

kind of hope that only friendship and solidarity between people from different parts of the 

world may give rise to.  

 

In check list form I am including the points that I wrote down during the last session:  

 

Ideology and values 

1. We all share the same ideology, the same values of equality, solidarity and social justice. 

We all strive to restore those moral and universal values in society in order to make a 

change. We are all appalled by the type of greed exemplified by bank officials in Spain, 

enriching themselves after years of making the people poorer. These bank officials 

already receive huge salaries and when on top of this they receive additional rewards of 

20 million Euro a person, it is both an ideological and a moral offence to those who are 

unemployed and lacking social and economic security. We say equality and solidarity is 

necessary for the future - it creates better and more effective societies, even for the rich. 
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2. Our ideology and politics should be easily communicated.  

3. The societies we want to build are ethnically, religiously and otherwise inclusive – such 

must also our movement be. 

4. Our aim is to change policymaking on the international, national and local arena. But we 

also need to pay special attention the contribution people do in their daily work and social 

life to make real change possible.  

5. We find our common ground in equality, peace, security and social justice which together 

create sustainable stability. Basically the UN declaration of Human Rights is a good 

starting point. 

6. Interfaith dialogue between religions as well as dialogue between religious people and 

politicians are key elements to foster inclusive societies. 

7. Our politics will prove its usefulness if it attracts marginalized people and the poorest of 

the poor as well as professional people who can make a change, however small, in daily 

life. It is the force we are together that can make a better future happen.  

 

What ILRS should do 

1. Be a partner in and initiate global interfaith dialogue in general, and specifically to create 

interfaith perspectives into our parties. 

2. Stimulate information between branches about political ideas, and knowledge, and 

research.  

3. We can‟t perhaps change our parties as such, but we can coordinate well researched 

proposals from the branches of ILRS in order to make the left relevant with religious 

people. 

4. Find new member organisations and in this way grow the democratic way, that is,  via 

more members and sympathisers.  

 

What ILRS member organisations should do 

1. Social democracy is about 100 years old, but alas, its analysis of society is sometimes as 

old. An update is required. Without an updated analysis, our vision will be dated, and we 

will become increasingly irrelevant. At Den Haag 14-16 October 2011 ILRS have 

identified components in a new analysis, one that will result in new visions for a brighter 

future for all. 

2. Interfaith youth leadership education – for instance modelled from ANC‟s existing 

leadership education. It provides a useful tool for our movement and it provides rational 

reason for young individuals to get involved.  

 

The ILRS congress 2012 in Stockholm shall include:  

1. Morality for the global crisis era. 

2. Religious left manifesto – and we should talk about consequences of our commitment to 

universal human values.  

3. Include an interfaith perspective into politics. 

4. New socio-economic order – new ways of measuring success, not just GDP.  

 

Having said this, there are only some eight months left to the ILRS Congress, due in 

Stockholm June 15-17. Before the Congress, the EC will meet in Sweden end of February.  

 

Yours in faith and solidarity,  
 

Cecilia Dalman Eek,  

Proud President of ILRS  
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6.  Programme, participants list, ILRS member organisations  
 

6.1  Conference Programme  

 

Conference ‘Mobilising the (global) religious left’, 14 – 16 October, Netherlands 

 

FRIDAY October 14 

   15.00 H  Meeting each other  

   16.00 – 19.00 ILRS President Cecilia Dalman Eek introduces conference theme  

      Reports from the ILRS member organisations on Best Practices:  

      - written and oral reporting 

      - discussion + analysis 

       What is successful? What problems we face? 

   19.00 H  Supper (in the hotel)  

 

SATURDAY October 15 

   9.00 – 12.00  Herman Noordegraaf: Relation between Christian faith and social &  

       political engagement in different countries. 

       Dursun Kiliç: How Muslims in the Netherlands experience the  

       relation between Muslim faith and social & political engagement 

     Discussion 

   break 

     Marleen Barth: Being faithful and a politician - a personal story  

     Discussion 

   12.00 – 13.00 Lunch break 

 

   13.00 – 18.00  Linking of the things learned this morning to the things learned in Friday  

     evening discussion (best practices of ILRS member organisations) 

     What does it mean for my own organisation? 

   break 

     With new incentives of: 

     * Cecilia Dalman Eek about threats of secular fundamentalists 

     * Maria Hevzy about right wing people using a biblical rhetoric 

     * Ricardo Aguado from a Latin (American) perspective and the social  

      teaching of the Roman Catholic church 

  `   Drawing some conclusions. 

   19.30 H  Walking together to the restaurant (outdoors) for dinner  

 

SUNDAY October 16 

   9.00 – 12.00  Marta Axner, Some religious reflections for starting the Sunday 

     Action perspectives for mobilising religious left 

     - Going back to Friday evening: successes and problems we face; 

     - Linking to conclusions of Saturday afternoon; 

     - Perspectives on activities we can do, on what themes and (political) topics? 

     - Some outlines for a programme to mobilise the (global) religious left. 

   12.00   Lunch. 

   14.30   (voluntarily, for who wants): small excursion to Huygens Museum. 
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6.2  Speakers 

 

Cecilia Dalman Eek, Social Democrat and Methodist, is Political Secretary of Västra 

Götaland (region of Göteborg, Sweden), president of ILRS and vice president of „Religious 

Social Democrats‟ (the Swedish affiliate of ILRS). 

 

Prof.dr. Herman Noordegraaf is professor on diaconal works in Leiden (Netherlands) at the 

Protestant Theological University and chairs Trefpunt PvdA en Levensovertuiging, the main 

activity group of the Dutch affiliate of ILRS. 

 

Ing. Dursun Kiliç is provincial councillor in de government of the Dutch Province of Utrecht 

for the Dutch Labour Party and member of the board of the Ulu Mosque in Utrecht. He works 

in the real estate sector. 

 

Josef Haeier is a Palestinian refugee living in Norway. He is member of the municipality 

council in his town Arendal and a substitute member of the Executive Committee of ILRS. 

 

Drs. Marleen Barth is chair of the Dutch Labour Party group in the „Eerste Kamer‟ (senate), 

Roman Catholic, former president of the Christian Teachers Union of the Netherlands and 

chair of Banning Werkgemeenschap (one of the active groups in the Dutch ILRS affiliate).  

 

Maria Hevzy is working for the Norwegian Labour Party as political advisor. She is also 

national Secretary of Kristne Arbeidere (the NORWEGIAN affiliate of ILRS) and vice 

president of ILRS. 

 

Dr. Ricardo Aguado is professor and researcher in applied economics at the University of 

Deusto, Bilbao (Spain), and vice president of ILRS. 

 

Carlos García de Andoin was at time of the conference Deputy Chief of Cabinet of the Prime 

Minister of Spain. He is President of CHRISPSOE, the Christian-Socialist Group of PSOE, 

the Socialist Party of Spain. 

 

Marta Axner is PhD student in sociology of religion at Uppsala University. She is a priest in 

the (Lutheran) Cathedral of Uppsala (Sweden) and member of the Executive Committee of 

ILRS. 
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6.3  Participants and lecturers 

 

1. Ricardo Aguado, Spain 

 Cristianos Socialistas del PSOE (CRISPSOE), vice president ILRS 

2. Carlos García de Andoin, Spain 

 co-ordinator Cristianos Socialistas del PSOE (CRISPSOE) 

3. Marta Axner, Sweden 

 Socialdemokrater för Tro och Solidaritet, member Executive Committee ILRS 

4. Mijnke Bosman, Netherlands 

 Zingeving.net & Trefpunt PvdA (president) and Trefpunt PvdA en Levensovertuiging 

5. Ulf Carmesund, Sweden 

 Socialdemokrater för Tro och Solidaritet, assistant to the ILRS  president ILRS 

6. Conrado Salva Castillo Jr., Philippines 

 Akbayan Citizens' Action Party 

7. Amir Dabboussi, Sweden 

 Socialdemokrater för Tro och Solidaritet 

8. Cecilia Dalman Eek, Sweden 

 Socialdemokrater för Tro och Solidaritet, president ILRS 

9. Jochen Geraedts, Netherlands 

 Zingeving.net (board member) and Trefpunt PvdA en Levensovertuiging 

10. Josef Hæier, Norway 

 KristneArbeidere, substitute member Executive Committee ILRS 

11. Maria Hevzy, Norway 

 KristneArbeidere, vice president ILRS 

12. Thorsten de Jong, Germany 

 Bund der Religiösen Sozialistinnen und Sozialisten Deutschlands BRSD 

13. Tapio Lampinen, Finland 

 Kristillisten Sosialidemokraattien Liitto, member  Executive Committee ILRS 

14. Dr. Matthias B. Lauer, Austria 

 Arbeitsgemeinschaft Christentum und Sozialdemokratie ACUS (president),  

15. Roshna Mahmoudi, Sweden 

 Socialdemokrater för Tro och Solidaritet 

16. Mariquit Cherry Salcedo Melgar, Philippines 

 Akbayan Citizens' Action Party 

17. Dr. Mathole Motshekga, South Africa 

 ANC Commission for Religious Affairs  

    MP and Chief Whip of the ANC in Parliament of South Africa 

18. Herman Noordegraaf, Netherlands 

 Zingeving.net and Trefpunt PvdA en Levensovertuiging (chair) 

19. Marianne Uri Øverland, Norway 

 KristneArbeidere 

20. Kees Waagmeester, Netherlands 

 Zingeving.net (secretary) and Trefpunt PvdA en Levensovertuiging (secretary) 

21. Johan van Workum, Netherlands 

 Zingeving.net and Trefpunt PvdA en Levensovertuiging , treasurer ILRS  
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Lecturers: 

Marleen Barth, Netherlands 

 Zingeving.net and Trefpunt PvdA en Levensovertuiging 

Dursun Kiliç, Netherlands 

 Partij van de Arbeid, councilor Provincial Government Utrecht 
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6.4  ILRS member organisations 

 

Austria  

Arbeitsgemeinschaft Christentum und Sozialdemokratie (ACUS) 

www.acus.at 

acus@aon.at 

President (also EC member ILRS): Dr. Matthias B. Lauer 

 

Dominican Republic  

Frente Nacional de Cultos  (FNC) 

Contact: Pedro Sánchez Rodríguez, SANTO DOMINGO 

 

Finland 

Kristillisten Sosialidemokraattien Liitto  

 www.kristillinensdpliitto.fi 

President: Pirjo Ala-Kapee  

Secretary: Marja-Liisa Tykkyläinen (styke2@suomi24.fi) 

EC member ILRS: Tapio Lampinen  

 

Germany  

Bund der Religiösen Sozialistinnen und Sozialisten Deutschlands (BRSD) 

 www.brsd.de 

 info@brsd.de 

Secretary: Norbert Voss 

International contacts: Dr. Reinhard Gaede  

 

Netherlands 

Zingeving.net    

 www.zingeving.net 

Labour party group: Trefpunt PvdA en Levensovertuiging) 

Secretary: Kees Waagmeester (Trefpunt@Zingeving.net ) 

President “Zingeving.net”: Mijnke Bosman 

President Labour party group “Trefpunt”: Herman Noordegraaf   

EC member ILRS (Treasurer): Johan van Workum  

 

Norway 

Kristne Arbeidere  

 www.kristne-arbeidere.no 

 post@kristne-arbeidere.no 

President: Jan Rudy Kristensen  

Secretary:  Mari Aaby West; Maria Hevzy  

 

South Africa 

ANC Commission for Religious Affairs (CRA) 

 www.anc.org.za/show.php?id=2681 

Chairman CRA: Dr. Mathole Motshekga  (also ANC Chief Whip in Parliament and additional  

 member ANC National Executive Committee) (mmotshekga@parliament.gov.za) 

 

 

mailto:styke2@suomi24.fi
mailto:info@brsd.de
mailto:post@kristne-arbeidere.no
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Spain 

Cristianos Socialistas del PSOE (CRISPSOE) 

 www.psoe.es/ambito/cristianos/news/index.do 

Federal co-ordinator: Carlos García de Andoin  

EC member ILRS: Ricardo Aguado Muñoz
 
  

 

Sweden 

Socialdemokrater för Tro och Solidaritet (previously Broderskap) 

 www.socialdemokraterna.se/broderskap 

 broderskap@broderskap.se 

President: Peter Weiderud 

International secretary(and assistant to ILRS president: Ulf Carmesund (ulf@broderskap.se) 

Board member ( and president ILRS): Cecilia Dalman Eek 

 

Switzerland  

Religiös-Sozialistischen Vereinigung der Deutschschweiz (RESOS) 

 www.resos.ch 

President: Ursula Deola  

Contact for ILRS: Hanna Götte  

 

United Kingdom  

The Christian Socialist Movement  CSM 

 www.thecsm.org.uk  

 info@thecsm.org.uk 

Chair: Alun Michael, MP  

Director: Andy Flannagan  

 

USA  

DSA Religion & Socialism Commission (Democratic Socialists of America) 

 www.religioussocialism.com 

Co-Chairs: Rod Ryon and Juanita Webster  

Secretary: Maxine Phillips  
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6.5  ILRS Executive Committee and staff 
 

President  Cecilia Dalman Eek (Sweden)  

Vice president Ricardo Aguado (Spain)  

Vice president Maria Hevzy (Norway)  

Secretary General Andrew Hammer (USA)  

Treasury  Johan van Workum (Netherlands) 

bank: ING, Amsterdam, Netherlands, ILRS account (IBAN): 

NL70INGB0000993495; BIC: INGBNL2A 

Members  Tapio Lampinen (Finland)  

   Dr. Matthias B. Lauer (Austria)  

   Marta Axner (Sweden)  

Substitute members Anyes Segura Fernández (Spain)  

   Josef Haeier  

Project Secretary  Ulf Carmesund  

 

 

 

 

6.6  Some articles about religious left 

 

The rise of the religious left, by Anna Hartnell, The Guardian Oct 16, 2009 

The Religious left gathers, by the Ottawa Citizen, May 7, 2006.  

Evangelicals Join “Religious Left” to defend poor against Budget Cuts,  

 PrintNews Apr 28 2011.  

Religious Left: We are Muslims, Too!, FrontPage Magazine, March 10, 2011.  

The Religious Left Lies, By James Watt, The Washington Post, May 21, 2005.  

Rise of the Religious Left, by Charles M. Blow, The New York Times, July 2, 2010. 

The Religious Left, By Stephen Waldman, Slate Magazine, April 5, 2006. 

Powell Partner Bookshelf on Religious right – some examples. 

The Left hand of God, by Rabbi Michael Lerner, Harper 2007. 

Religious Rejections of Globalization and Their Directions, academic article on the religious  

 left by Frank J.Lechner, Emory University, 2002 (draft copy).  

In God‟s name, The Economist, Nov 2007. 
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